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He also said, “Do not eat from the food of wrongdoers.” The Prophet 
(s.a) also said: “Serve your food and water to the one whom you love for 
the sake of God.” ---Bihar al Anwar, Vol: 77, Ch: 4, Hadith: 2

2. Don’t make any difference between the rich and the poor 
when you entertain people and invite only the pious believers 
even if they are poor. Observe this principle while accepting 
other invitations. It is narrated, that one-day Imam Hasan 
(a.s) saw some beggars sitting and eating on a hillock. When 
they saw him they said, ‘O Son of the Prophet (s.a), Will you 
like to have food with us? The Imam (a.s) said, ‘Why not? God 
doesn’t like arrogance.’ Then he dismounted from his horse, 
sat with them, and shared food with them and went his way.’ 
---Aiyan al Shia, Vol: 4, Page: 22

3. Similarly, one should not shrink from accepting an invitation 
because of long distance. We have mentioned the Prophet 
(s.a)’s tradition in the previous lesson saying: “Even if you 
have to travel a distance of five miles to attend a believing 
brother’s feast, you must go.” ---Bihar al Anwar, Vol: 72, Page: 
447

4. When a guest enters the venue, he must sit wherever he finds 
a space to sit and should not look for a vantage place and 
should not give trouble to others to accommodate him or he 
should sit where the host indicates to him.

5. The host should not ask his guest to perform any task as a guest 
of Imam Sadiq (a.s) once got up several times to perform some 
tasks the Imam(a.s) asked him not to do it and he himself did 
that work and said: “The Prophet (s.a) had prohibited making 
a guest perform any task for the host.” ---Bihar al Anwar, Vol: 
75, Ch: 41, Hadith: 49

6. The host shouldn’t put himself and his family members to 
trouble for the guest as the Prophet (s.a) has asked in one 
of his traditions. There is a narration that a person invited 
Imam Ali (a.s) to his house when the Imam (a.s) said: “If you 
promise three things, I shall accept your invitation.” He asked, 
“What are the three things?” The Imam (a.s) said, “Don’t 
fetch anything for me from outside, don’t preserve anything at 
home for me and don’t put your family members in any trouble 
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because of me.” The person accepted the conditions and the 
Imam (a.s) accepted the invitation.  ---Bihar al Anwar, Vol: 75, 
Ch: 91, Hadith: 4

As a rule, expensive and lavish parties are contrary to the 
norms of friendship and love because the financial status 
of everyone will not be the same. Therefore, the momineen 
with lesser means might feel conscious to attend such lavish 
parties or with the intent of rivalry, one might spend beyond 
his means to throw a return party. This might create distance 
between friends instead of enhancing love and affection. 

7. After sitting on the spread, the host should start eating first 
and keep eating till the end. Imam Jafar Sadiq (a.s) has said: 
“Whenever the Prophet (s.a) had his food with guests, he would be 
the first to start and the last to end so that others would eat well 
without any hesitation.” ---Bihar al Anwar, Vol: 75, Ch: 91, Hadith: 22

8. When the guest decides to leave, the host should accompany 
him to the door and bid farewell. The Prophet (s.a) has said: 
“In hospitality the sunnat (tradition) is that, when seeing off a guest, 
the host should accompany him to the door. Similarly, the guest 
should leave the venue of the party after obtaining permission of the 
host and when bidding farewell he should thank him with a smile.”

Summary
Momineen meeting one other, would enhance love and affection 

between them, therefore the traditions of the Infallibles (a.s) stress 
this point.

The same is the benefit of arranging get-togethers and 
entertaining guests. This is the reason Islam requires inviting 
noble and truthful people and not transgressors (Faasiq wa Faajir). 
They should not also make difference between rich and the poor 
because the standard of superiority in Islam is piety of a person 
and not his wealth and status.

The host should not let the guest perform any task for him and 
not put himself or his family members to trouble because of the 
guest. When the guest is about to leave, the host should go to the 
door to see him off.
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The host should be the first to start eating and should withdraw 
his hand from the food last.

Questions
1. 1. What is the status of meeting of momineen according to 

traditions?
2. 2. Is there any significance, in front of Allah (SWT), when 

meeting a momin for one’s own work?
3. 3. Mention some benefits and importance of momineen 

meeting one other.
4. 4. What did the Infallibles (a.s) say about entertaining guests? 
5. 5. Briefly describe the norms of entertaining guests. 
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In every nation and society, when someone meets others, 
he expresses his happiness and before commencing a 
conversation. Some special ways of greeting one another are 

adopted and words are exchanged. In Islamic Ethics and practice 
too there are norms to greet each other, shake hands and embrace 
each other as Imam Jafar Sadiq (a.s) has said: “Salam (greetings 
with peace) is the greeting of our nation and a guarantee of protection.” 
---Bihar al Anwar, Vol: 76, Ch: 97, Hadith: 46

1. Quran has instructed muslims regarding the Islamic Way of 
greeting and it has shown that the Islamic Greeting is only 
“Salam alaikum—May peace be on you” as Surat Al Nur says: 
“…..So when you enter houses, greet yourselves or greet your folks 
with a Salutation from Allah (SWT), blessed and good. Thus, does 
Allah (SWT) clarify His signs for you so that you may apply reason.” 
---Surat Al-Nur, 24: 61

2. “The servants of All-beneficent are those who walk humbly 
on earth, and when the ignorant address them, say, ‘Salam-
Peace!’” ---Surat Al Furqan, 25: 63

3. When Prophet Ibrahim (a.s) refused to worship the idols his 
uncle chided him and insisted on his worshipping them and 
threatened him that, if he didn’t do it, he would be stoned. 
Prophet Ibrahim (a.s) very politely replied: “He said, ‘Peace be 
to you (Salamun Alaik)! I shall plead with my Lord to forgive you!’” 
---Surat Maryam, 19:47

4. According to the same narrative, when the angels came as 
guests to Prophet Ibrahim (a.s) they greeted him and he (a.s) 
replied to the greeting: “Certainly Our messenger came to 
Ibrahim (a.s) with the good news and said, ‘Peace!’ ‘Peace!’ 
he replied!” ---Surat Hud, 11:69

5. In many verses Allah (SWT) talked of His truthful creatures 
and uttered benedictions and salutation for them: “Peace be to 
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Noah throughout the nation, Peace be to Ibrahim, Peace be to Moosa 
and Haroon, Peace be to Ilyas .” ---Surat Al Saffat, 37: 79, 109, 120,130

6. Similarly in many verses Allah (SWT) said that Salam 
(Greeting) is the way of the people of the Heaven as it is said 
in Surat Ra’d: “…and the angels will call on them from every door, 
‘Peace be to you, for your patience.’ How excellent is the reward of 
the (ultimate) abode!” ---Surat Al Ra’d, 13: 23 & 24

In Surat Nahl it is said: “…those whom the angels take away while 
they are pure. They say (to them), ‘Peace be to you!’ Enter paradise because 
of what you used to do” ---Surat Al Nahl, 16:32

Besides these, several verses of the Quran discuss about Salam 
and particularly, in the traditions of the Prophet (s.a) and the 
Infallibles (a.s), there is stress on Salam (Greeting) and have talked 
of much felicity to those who do it. We are mentioning a few 
traditions here:

• The Prophet (s.a) said: “There are rooms in heaven which can be 
seen from inside out, and outside in. In those rooms will be those 
persons of my nation who talk pleasantly, feed people, and greet 
others kindly.  In the nights, they remain awake and pray whilst 
others take pleasure in their sleep.” ---Bihar al Anwar, Vol: 8, Ch: 
32, Hadith: 5

• Imam Jafar Sadiq (a.s) said that one day, the Prophet (s.a) 
addressing the progeny of Abd al Mutallib said: “O progeny 
of Abd al Mutallib! Greet each other with peace. Help your needy 
relatives and when people are asleep offer the late night prayers, 
and feed the people and talk with them in a pleasant manner so 
that you enter heaven with peace.” ---Bihar al Anwar, Vol: 69, Ch: 
38, Hadith: 74

• The Prophet (s.a) also said: “Greet those who you encounter 
with peace and God will increase your reward. Greet the people 
at home and God will endow you with more blessings.” ---Bihar al 
Anwar, Vol: 69, Ch: 38, Hadith: 81.

• The Prophet said “Should I not make you aware of the best 
manners of people of this world and the hereafter?”, everyone 
replied, “surely make us aware O Prophet of God,” he replied, 
“Spreading peace in the world.”  ---Bihar al Anwar, Vol: 76, Ch: 97, 
Hadith: 50
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• The Prophet (s.a) also said: “Salam (Peace) is one of the names 
of God and therefore you should utter it and spread it amongst 
yourselves.” ---Bihar al Anwar, Vol: 84, Ch: 78, Hadith: 30

• Imam Jafar Sadiq (a.s) has said: “When someone greets another 
person saying ‘Salam alaikum’ he will receive twenty rewards.” 
---Bihar al Anwar, Vol: 76, Ch: 97, Hadith: 46

• The Imam (a.s) also said: “One way of removing one’s sins is 
greeting each other with ‘Salam’ and speaking well with others.”  
---Previous reference

• The Imam (a.s) said: “It is of humility to say ‘Salam’ to who you 
greet.” ---Bihar al Anwar, Vol: 75, Ch: 51, Hadith: 9

Since there is no exertion or inconvenience in greeting people 
with ‘Salam’ nor one has to spend anything for doing it, the Prophet 
(s.a) said: “The most parsimonious (miserly) person is one who holds back 
greeting others.” ---Bihar al Anwar, Vol: 100, Ch: 5, Hadith: 26

The Norms of Saying ‘Salam’
Since ‘Salam’ is a virtuous act and Allah (SWT) has said: “…So take 

the lead in all good works…” ---Surat al Maidah, 5:48
Therefore, the momineen should take lead in greeting others. 

It is recorded in the biography of the Prophet (s.a), that whenever 
he met anyone, he would greet him prior to the person wishing 
him. Imam Ali (a.s) says in this regard: “There are seventy rewards in 
‘Salam’; sixty nine are allocated to the initiator and one for the person who 
reciprocates.” ---Bihar al Anwar, Vol: 76, Ch: 97, Hadith: 46

Imam Jafar Sadiq (a.s) said:  “One who is the first in saying ‘Salam’ is 
closer to God and the Prophet (s.a).”

The ‘Salam’ and its acceptance should be so loud that it should 
be audible to the one who has been addressed as Imam Jafar Sadiq 
(a.s) says: “When you say ‘Salam’ to anyone, say it loudly so that you 
don’t claim that you greeted others but they didn’t reply to you.  Perhaps 
it was uttered in a low voice that people didn’t hear it. Similarly, when 
you acknowledge anyone’s ‘Salam’, do it loudly in case the person might 
say that he had greeted and no one replied.” ---Usool e Kaafi, Vol: 2, P: 465, 
Hadith: 7 



130

AADAB-E-Islami: The Islamic Etiquettes

Before starting a conversation, one should say ‘Salam’ as the 
Prophet (s.a) has said: “Don’t reply to a person who starts talking 
(abruptly) without saying ‘Salam’.” ---Bihar al Anwar, Vol: 76, Ch: 97, 
Hadith: 6

The Prophet (s.a) also said: “Don’t invite anyone to your spread 
unless he has said, ‘Salam’.” ---Bihar al Anwar, Vol: 76, Ch: 97, Hadith: 6

Imam Hussain (a.s) has said: “Don’t give permission to anyone for 
anything until he has said ‘Salam’!” ---Bihar al Anwar, Vol: 78, Ch: 20, 
Hadith: 2

Imam Jafar Sadiq (a.s) has said: “Greeting comes before speaking.” 
---Bihar al Anwar, Vol: 92, Ch: 17, Hadith: 17

For saying ‘Salam’ there is no restriction of age and status. 
Whoever gets precedence in greeting will get more felicity. It is 
mentioned in the biography of the Prophet (s.a) that he used to 
even greet the children with ‘Salam’. He has said: “I cannot forsake 
five things till my death. One of them is saying ‘Salam’ to children so that 
this practice becomes established after me.” ---Bihar al Anwar, Vol: 16, Ch: 
6, Hadith: 37

However, the question is who should take precedence in saying 
‘Salam’? Even for this there are norms as the Prophet (s.a) said: 
“The practice is that the rider says ‘Salam’ to the person on foot, the 
person astride a horse says ‘Salam’ to a person on a pony, the youngster to 
the elder, the group with a smaller number of persons to the larger group, 
the one who is standing should precede in saying ‘Salam’ to the person 
who is seated.”

In one of the narrations Imam Jafar Sadiq (a.s) says that the 
inference is drawn from traditions that one for whom observing 
humility is more becoming should precede in saying ‘Salam’ as it is 
also reflected in the sayings of the Prophet (s.a).

The method of acknowledging ‘Salam’ is that it should be done 
in a manner better than or at least the same as the ‘Salam’ of the 
person who preceded greeting as it is said in the Quran: “When 
you are greeted with a salute, greet with a better one than it, or return it; 
indeed Allah (SWT) takes account of all things.” ---Surat al Nisa, 4:86

It is narrated that a person came to the presence of the Prophet 
(s.a) and greeted saying “as salamun Alaik!” He (s.a) replied, “Alaik al 
Salamu wa Rahmat Allah (SWT)!” Then someone else came and greeted 
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‘As Salamu alaika wa Rahmat Allah (SWT).’ The Prophet (s.a) replied, 
“As salamun Alaika war Rahmat Allah (SWT)i wa Barkatuhu!’ After a 
while a third person came and greeted, “As Salamu alaikum Wa rahmat 
Allah (SWT)i wa Barkatuhu” The Prophet (s.a) replied, “Alaikas salam wa 
Rahmat Allah (SWT)i wa Barkatuhu.”

A companion who was sitting with the Prophet (s.a) had listened 
to the Prophet (s.a) replying to the three persons in three different 
ways. He asked that in the first and second responses he (s.a) 
added some words but to the last person the same words were 
repeated in the reply as the person used? The Prophet (s.a) said 
that the person had not left any word in his ‘salam’ therefore he 
(s.a) replied the same way as the person greeted him! 

While concluding the discussion about ‘Salam’ it is necessary 
to remind that ‘Salam’ is an Islamic tradition which should be 
customary amongst the momineen and by studying the narrations 
we learn that addressing ‘Salam’ to infidels or transgressors isn’t 
permissible. 

Shaking Hands & Embracing —Musafeha Wa Muaneqa
In Islam after ‘Salam’ shaking hands and hugging is very 

important. Imam Ali (a.s) has said: “When you meet brothers in faith 
you must shake hands with them and do it pleasantly with a smile. In this 
way when you separate your sins will all be forgiven.” ---Bihar al Anwar, 
Vol: 76, Ch: 100, Hadith: 3

Imam Mohammed Baqir (a.s) has recorded this saying of the 
Prophet (s.a): “When you meet someone you greet him with ‘Salam’ 
and a hand-shake and when you separate do ask for God’s forgiveness.” 
---Bihar al Anwar, Vol: 76, Ch: 97, Hadith: 13

Similarly, it is reported from the Prophet (s.a): “Shake hands with 
each other because shaking hands dispels rancour.” ---Bihar al Anwar, 
Vol: 77, Ch: 7, Hadith: 1

Imam Jafer Sadiq (AS) said: “when believers embrace each other the 
mercy of God will cover them.” 

The Prophet (s.a) also said: “The complete way of ‘Salam’ with a non-
travelling-resident is, shaking hands with him and the complete way of 
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‘Salam’ with a traveler is that, one hugs him.” ---Bihar al Anwar, Vol: 78, 
Ch: 23, Hadith: 108

It is mentioned in the traditions of the Prophet (s.a) that when 
he shook hands with anyone, till that person took away his hand, 
he (s.a) wouldn’t let go of the other person’s hand. In fact he 
(s.a) expressed his love and care for the person in this manner. 
In one tradition, Imam Mohammed Baqir (a.s) has recorded that 
the Prophet (s.a) said: “When believers meet and shake hands with one 
other, God places His hand between theirs and shakes hands with the one 
who has more love towards the other.” ---Bihar al Anwar, Vol: 76, Ch: 100, 
Hadith: 12

Considering this hadith, the person who wants to place his hands 
in Allah (SWT) hands, must shake hands with his momin brother.

Summary
The Islamic way of meeting is that, when someone meets 

another person he should greet with ‘Salam’ shake hands, embrace 
and hug. The Infallibles (a.s) have said, that prior to any talk, one 
should express his ‘Salam’. One should try to get precedence in 
saying ‘Salam’. Saying ‘Salam’ loudly and acknowledging the 
‘Salam’ is a part of the norms of Islamic Morals. 

Questions
1. What conclusion is drawn from the verses of the Quran about 

“Salam”?
2. What is the significance of making salam as an everyday 

practice?
3. In view of Islam who should take precedence in saying ‘Salam’?
4. How should one respond to another person’s ‘Salam’?
5. What is Musafeha and Muaneqa?   
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Allah (SWT) has ordained certain laws and rights for the 
human beings in this world and there are certain Hudood 
(Islamic Restrictive Ordinances) which must be followed 

implicitly. In fact, following them, one feels secure in life. These laws 
preserve the lives, property and position of the people and every 
person can live his life peacefully within those limits. When rights 
of others are not honored everyone will feel insecure regarding 
their future. If everyone transgresses others’ rights of property 
and honor, avenues of progress of the society would close and 
the society would collapse in some time. As a result, Allah (SWT) 
established certain rights for people and has required everyone 
to live by them. He has also provided resources to protect these 
rights. The first among them is the human being himself. Allah 
(SWT) has taught man so that he understands others’ rights and 
follows these and those who transgress these limits Allah (SWT) 
has ordered certain penalties for them.

Since, only the moral side is the concern of our discussion, we 
shall deal with the Hudood (ordinances) that have been devised 
for the people. We shall also discuss about the penalties for those 
who break these rules.

Personal Hudood Or Ordinances
Personal hudood means those ordinances which men wish 

to maintain in their personal lives and they don’t want any 
interference in them like the domestic life, the personal room in 
the house etc. In this regard, Islam requires permission for other 
than the owner for entry into the domain as the Quran says: “O you 
who have faith!  Do not enter houses other than your own until you have 
announced (your arrival) and greeted their occupants. That is better for 
you. Maybe you will take admonition. But if you do not find anyone in 
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them, do not enter them until you are given permission, and if you are 
told, ‘Turn back’, then turn back! That is more decent for you. And Allah 
(SWT) knows best what you do.” ---Surat Al Nur, 24:27 & 28

Imam Jafar Sadiq (a.s) says: “To enter someone’s house permission 
has to be obtained thrice. The first call should be to let the inmates know 
that someone wishes to enter, the second call is to prepare the inmates to 
receive him and if on the third call the inmates don’t respond the person 
should go away.” ---Bihar al Anwar, Vol: 76, Ch: 98, Hadith: 2

The other aspect of the ruling is that the visitor should enter 
the house from the main door and not by scaling the back wall. In 
early days of Islam, some persons used to take pride that entering 
someone’s house by jumping the back wall was a great achievement 
and an expression of their profound love for the house owner. 
Therefore, this verse was revealed to stop the practice.  “It is not 
piety that you come into houses from their rear; rather piety is (personified 
by) one who is God wary, and comes into houses from their doors, and be 
wary of Allah (SWT) so that you may be felicitous.” ---Surat Al Baqarah, 
2: 189

The other side of this ruling is that even the residents of a 
house should also follow rules. Even the parents and siblings of 
the house-owner have to follow the rule as Allah (SWT) says in the 
Holy Book: “O you who have faith! Let your permission be sought by your 
slaves and those of you who have not reached puberty three times: before 
the dawn prayer and when you put off your garments at noon, and after 
the night prayer. These are the three times of privilege for you. Apart from 
these, it is not sinful of you or them to frequent one another (freely). Thus, 
does Allah (SWT) clarify the signs for you, and Allah (SWT) is all-knowing, 
all-wise. “ ---Surat Al Nur, 24:58 & 59

Hiding Faults
Every person will have some faults and failings. There is no 

human being who hasn’t committed a mistake sometime or other 
and it is said in the traditions that every human being commits 
mistakes and makes efforts to hide them. Allah (SWT) too is Sattaar 
al Uyoob (one who covers faults) and befriends those who hide 
faults of others. Therefore, exposing others’ faults is a vicious trait 
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and it is Haram (prohibited). The Prophet (s.a) says: “He who knows 
about a fault of his brother and hides it will have a veil put by God which 
covers his faults on the Day of Judgment.” ---Al Targhib wal Tarhib, Vol: 
3, Page: 239 & Masnad Ahmed, Vol: 4, Page: 104

It is narrated that a person told Prophet (s.a): “I would like God not 
to expose my faults.” The Prophet (s.a) replied, “Then you should hide 
your brother’s faults so that God may hide yours.” ---Kanz al Amal, Vol: 
16, P: 129, Hadith: 44154

Similarly, it is narrated from Prophet (s.a) that: “Any person 
who speaks of a believer with the intent of lowering his status in front of 
others, God will remove him from His companionship and shift him to the 
companionship of Satan but even Satan won’t accept him.” ---Bihar al 
Anwar, Vol: 75, Ch: 57, Hadith: 40

Imam Mohammed Baqir (a.s) says: “The nearest a person can be to 
infidelity is when he becomes close to another person in the name of his 
Creed to find out about his mistakes and failings in order to reveal them 
one day to put him down.” ---Bihar al Anwar, Vol: 75, Ch: 65, Hadith: 12

When Imam Ali (a.s) appointed Malik Al Ashtar the governor of 
Egypt he advised him on several matters and to hide the defects of 
others and said: “Keep at a distance one who peers into the weaknesses 
of others. After all, the masses are not free from weaknesses. It is the duty 
of the ruler to shield them. Do not bring to light that which is hidden, but 
try to remove those weaknesses which have been brought to light. God is 
watchful of everything that is hidden from you, and He alone will deal 
with it. To the best of your ability cover the weaknesses of the public, and 
God will cover the weaknesses in you which you are anxious to keep away 
from their eye.” ---Bihar al Anwar, Vol: 33, Ch: 30, Hadith: 744 

Trustworthiness
Among human rights, trustworthiness is a very important right. 

A trust can be a valuable thing or a confidential matter. When 
such trusts are in the possession of a trustworthy person, then it is 
necessary for him to protect it and return it to the owner whenever 
he asks for it. Not doing so is a breach of trust and returning the 
trust to the owner is a religious duty and any breach of trust will 
be transgressing Islamic law and is termed a major sin. 
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The Holy Quran considers trustworthiness as the important 
trait of the faithful: “Indeed Allah (SWT) Commands you to deliver the 
trusts to their rightful owners…..” ---Surat Al Nisa, 4:58

The Prophet (s.a) said: “He who isn’t trustworthy lacks faith.” ---
Kanz al Amal, Vol: 3, P: 677, Hadith: 8436. He (s.a) also said: “One who 
breaches trust isn’t one of us.” ---Bihar Al Anwar, Vol: 75, Ch: 58, Hadith: 
14

And the Prophet (s.a) also said: “There are three signs of a 
transgressor (Munafiq): When he talks, he lies; when he makes promises, 
he doesn’t keep them; and he breaches the trusts.” ---Bihar Al Anwar, Vol: 
72, Ch: 106, Hadith: 6

Imam Jafar Sadiq (a.s) says: “Don’t see the prolonged genuflections 
(ruku) and prostrations (sujud) of a person because it may be just his 
habit and if he abandons it, he will get troubled. But you must see whether 
he keeps his word and is he trustworthy?” ---Bihar Al Anwar, Vol: 71, Ch: 
60, Hadith: 10

Trustworthiness is so important in Islam that for keeping trust 
the Imams (a.s) have not differentiated between the virtuous and 
the transgressors in the matter of trustworthiness and insisted 
that the trust must be returned to whosoever was the owner. 

Imam Jafar Sadiq (a.s) says that: “God has sent all the prophets 
(a.s) with truthful tongues and trustworthiness with relation to both the 
virtuous and the vicious.” ---Bihar Al Anwar, Vol: 11, Ch: 2, Hadith: 21

The Imam (a.s) also said: “Return the trust to its owner even if he is 
the murderer of Husayn b. Ali (upon whom be peace).” --Bihar Al Anwar, 
Vol: 11, Ch: 2, Hadith: 21

Imam Ali (a.s) says: “Don’t breach the trust of a person who trusts 
you even if he had been guilty of breaching trust with you. Don’t reveal 
his secrets even if he had revealed yours.” ---Bihar Al Anwar, Vol: 77, Ch: 
6, Hadith: 1

There are several traditions about the results of trustworthiness 
and we are quoting a few here:  The Prophet (s.a) said: 
“Trustworthiness creates affluence and breach of trust brings penury.” 
---Bihar Al Anwar, Vol: 75, Ch: 58, Hadith: 4

Imam Ali (a.s) has said regarding this on various occasions such 
as:
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• “Trustworthiness generates sustenance and breach of trust causes 
penury.” ---Bihar Al Anwar, Vol: 78, Ch: 15, Hadith: 138.

• “If trustworthiness strengthens then truthfulness increases.” 
---Gharar al Hakm, Vol: 3, P: 134

• : “Trustworthiness leads to being truthful.” ---Gharar al Hakm, 
Vol: 2, Page: 7

At the beginning of the discussion we have indicated that 
trustworthiness is not only related to money and valuable things 
but any other thing that is entrusted to someone and he keeps it 
safe whether it is of value or it is a secret of the owner. Any breach 
of trust would bring Allah (SWT)’s retribution to the person. 

Summary
Every human being has certain rights and limits which must be 

abided by. The lives of persons, their belongings, their self-respect, 
and their homes are all treated as trusts and no one has a right to 
enter without permission. 
Questions

1. What is meant by individual Hudood (Limits)?
2. Are only strangers prohibited from interfering in the hudood 

of an individual?
3. In the light of the verses of the Quran what are the specific 

timings when people have to seek permission to enter the 
presence of a person?

4. Why exposing the failings of a person is termed as violation 
of his hudood?

5. What things are termed as trusts?





139

Lesson Twenty-Two: Friends 
& Companions – Part 1

Every individual in society will have relationships with 
people and some will be friends. The person will stay in 
touch with them and take their advice when he has any 

problem and advises them in their affairs. Islam has given much 
importance to friendship and companionship. Therefore, Imam 
Ali (a.s) has said: “He who has no friends, has no possessions.” --Gharar 
Al Hakm, Vol: 1, Page: 177. Imam Ali (a.s) also said: “Friends are like the 
same spirit, in two different bodies.” ---Gharar al Hakm, Vol: 2, Page: 123

Generally, a friend is closer to the person than his own next of 
kin and naturally the person is influenced by him. The Prophet (s.a) 
said: “Human beings will follow the creed of their friends; therefore, you 
must see whose friend you are!” ---Bihar Al Anwar, Vol: 72, Ch: 14, Hadith: 
12. The Prophet (s.a) also said: “Judge the person through his friends 
because everyone befriends the persons whom he likes.” ---Mustadrak, 
Vol: 8, Ch: 10, Page: 327, Narrative: 9568

Imam Ali (a.s) has said: “Everyone is attracted towards those who are 
like him.” ---Gharar Al Hakm, Vol: 4, Page: 376. The Imam (a.s) also said: 
“(Generally) people befriend noble and good people and bad people prefer 
bad company.” ---Gharar Al Hakm, Vol: 6, P: 376

These narrations indicate that selection of friends requires 
much thought and in this lesson, we shall describe the traits of a 
good friend in the light of Quran and Hadith. In the next lesson, we 
shall describe the people from whom one should keep away.

The Holy Quran wants people to befriend those who remember 
Allah (SWT) and seek Allah (SWT)’s pleasure; “Do not drive away 
those who supplicate their Lord morning and evening desiring His face…”-
-Surat Al Anam, 6:52

This means that such people have made Allah (SWT)’s pleasure 
their aim and intent. In another verse the Quran says: “Content 
yourself with the company of those who supplicate their Lord morning 
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and evening desiring His face…” ---Surat Al Kahf, 18:28. The Prophet 
(s.a) advised seeking company of good persons with high morals 
saying: “The luckiest is one who has contacts with generous and merciful 
persons.” ---Bihar Al Anwar, Vol: 1, Ch: 4, Hadith: 13

In another Hadith, the Prophet (s.a) has exhorted us to befriend 
Godwary (Pious) persons. Someone asked him (s.a), ‘Who is the 
best companion?!’ He (s.a) said, ‘When you see him you remember 
Allah (SWT); whose talk increases your knowledge and his actions remind 
you of the Hereafter!” ---Mustadrak, Vol: 5, Ch: 42, Hadith: 6173 

Imam Hassan Askari (a.s) quotes from Imam Zain al Abedin (a.s) 
through his forbears a detailed Hadith in which the characteristics 
of different types of persons are described to judge between 
virtuous and vicious persons. 

In view of Imam Zain ul Abedin (a.s) the standard of superiority 
and success is not good appearance, noble talk and abstinence 
from prohibited funds. Yes, If the person removes from his heart 
the love for the world, for the pleasure of Allah (SWT), faces insults 
stoically, and enslaves his desires to his intellect and Islamic laws, 
such a person deserves to be followed as a friend and companion.

In a tradition the Prophet (s.a) has exhorted people to seek the 
company of wise men and the Fuqara (the Poor). He says: “Befriend 
the scholars, mix with the people of wisdom and sit with the poor.” --Bihar 
Al Anwar, Vol: 1, Ch: 3, Hadith: 5.

 In another Hadith Imam Ali (a.s) says: “Befriend the people of 
wisdom and sit with the scholars and turn yourself against the world so 
that you may reside in heaven.” ---Gharar al Hakm, Vol: 4, Page: 205. The 
Imam (a.s) also said: “The maximum well-being is in the company of 
men of wisdom and the thinkers.” --Gharar al Hakm, Vol: 4, Page: 429

Imam Hassan Mujtaba (a.s) advising Janada bin Omayya said: 
“Keep the company of the person who could be the cause of your elevation 
and adornment and your veneration enhances and becomes the cause of 
your superiority and you are able to get rid of your failings with his help.”

Also, the Imam (a.s) said: “Adopt the company of the person whose 
company elevates you. If you serve him, he would give you respect, if you 
ask for his help, he would willingly help you. If you say something, he 
would endorse your view. If you spread your hand in front of him for a 
good cause, he would side with you. If he noticed a failing in you, he would 
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hide it from others. If he finds a good quality in you, he would appreciate 
it, if you ask him for something, he would give it to you, if you have any 
need, he would strive to fulfill it himself and if he finds it difficult, he would 
feel for you.” ---Bihar al Anwar, Vol: 44, Ch: 22, Hadith: 6

If the foundation of friendship and companionship is on truth 
and veracity then friends will have positive effect on each other, 
each one will point out the defects of the other and try to get rid of 
the defect and not just praise one another. Imam Mohammed Baqir 
(a.s) has said: “Follow the person who makes you cry (If circumstances 
demand) and is your well-wisher and not the one who makes you laugh 
and plans to cheat you. You should know that everyone will have to return 
to God when everything will come to your knowledge.” ---Bihar Al Anwar. 
Vol: 75, Ch: 48 Hadith: 31

Imam Jafar Sadiq (a.s) says: “My dearest brother is one who informs 
me of my defects.” ---Bihar Al Anwar, Vol: 74, Ch: 19, Hadith: 4

The point in this Hadith of the Imam (a.s) that attracts attention 
is that he considers pointing out his defects by the friend as a gift 
and gifts are generally the cause of happiness.

Summary
Since friends and companions have a major influence, it has 

been stressed in narrations that one should exercise maximum 
care in selecting them and one should associate with such persons 
who are mutaqqi (pious).

Questions
1. What are the norms Imam Zain ul Abedin (a.s) has deemed 

insufficient for recognizing good and capable persons?
2. What standard Imam Zain ul Abedin (a.s) has deemed 

necessary for recognizing good and capable persons?
3. With reference to the narrations quoted in this lesson 

point out what sort of persons should be our friends and 
companions?
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Lesson Twenty-Three: Friends 
& Companions - Part 2

In the last lesson, we learnt that one should exercise great 
care in selecting friends as they influence us very much and 
they will be a gauge of personality and character. We should 

make such persons our friends who will have a virtuous effect 
on us and become a cause of enhancing our respect in society. In 
this lesson, we will consider who should be our friends and who 
the masumeen have forbidden us from associating as friends. 
Remember, Allah (SWT) has not left it to our discretion to always 
do what we wish to do and have companionship with anyone we 
wish to and listen to whatever we desire. 

In this regard Imam Zain ul Abedeen (a.s) says: “You have no right 
to sit with whom you wish because God Almighty says: ‘And pursue thou 
not that which thou hast not the knowledge of; Verily, the hearing and 
the sight and the heart, all these shall be questioned about it.’---Surat Al 
Isra, 17:36

You also have no right to speak whatever you wish because God 
Almighty says: ‘Don’t go after something about which you don’t 
have knowledge.’ And the Prophet (s.a) says, ‘May Allah (SWT) have 
mercy on the person who when he speaks, speaks of virtue and draws 
benefit from it and if he remains silent he will be safe and secure. And it 
isn’t your right to hear what you wish because God Almighty says, ‘On the 
Day of Judgement, questions will be asked about hearing, seeing and the 
strength of the heart.’”

Besides this, one should know that the company of evil persons 
will have harmful effects and will also create hard-heartedness 
and it is possible that it might take the person towards vices. Thus, 
he becomes subject to Allah (SWT)’s wrath and gets retribution 
along with his evil friends. 

One of Imam Raza (a.s)’s close companions, Sulaiman Jafri says: 
“One day I heard the Imam (a.s) saying to my father, ‘Why do you 



visit Abdulrahman b. Ya’qub?’ he said, ‘He is my maternal uncle.’ 
The Imam (a.s) said, ‘His opinion about Allah (SWT) is wrong that 
he thinks Allah (SWT)’s Hudood (personal Ordinances) and traits are 
limited although God’s traits and limits are unlimited.’ My father said, 
‘Whatever he says I have nothing to do with it.’ The Imam (upon 
whom be peace) said: ‘Do you not fear that if retribution visits him, it 
might take all of you in its clutches? Have you not heard of Moses (upon 
whom be peace)’s companion, whose father was from the men of Pharaoh 
and part of the army that was chasing Moses? When the cavalier of Pharaoh 
reached Moses’, he retreated to his father to advise him and bring him to 
Moses’ camp. While he was going with his father and the father was trying 
to escape from him they both arrived near the river and when retribution 
struck, they both drowned. The news of his death reached Moses, where he 
asked Gabriel about his condition. Gabriel replied, ‘May God have mercy 
upon him, he had drowned. He wasn’t on the creed of his father but when 
retribution strikes, it will not spare those who are near the evil ones.’” 
---Bihar Al Anwar, Vol: 74, Ch: 14, Hadith: 39

In view of these points, we shall study verses of the Quran, and 
the traditions of the Infallibles (a.s), as to who aren’t right to be 
friends and companions.

1. First, the persons who joke about the divine verses and Allah 
(SWT)’s religion. We have said at the beginning of this lesson, 
about the saying of Imam Zain ul Abedin (a.s) and the verse 68 
of Surat Al-Anam that Allah (SWT) has forbidden momineen 
to befriend persons who ridicule the verses of the Quran. 
Similarly, the verse 57 of Surat Maidah prohibits momineen 
from friendship and companionship of people who ridicule 
Islam: “O you who have faith! Do not take those who take your 
religion in derision and play, from among those who were given 
the Book before you, and the infidels, as friends…..” ---Surat 
Al Maidah, 5:57

2. The other persons are those who ridicule the Prophet (s.a) 
and the Infallibles (a.s) and talk ill of them. In the early 
days, after the annunciation of the Prophet (s.a) there was 
an idol-worshipper, Oqba bin Abi Moeet, who, despite being 
a polytheist and idolator, was very hospitable. One day the 
Prophet (s.a) was passing through his area when he requested 
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him (s.a) to partake of the meal from his spread. The Prophet 
(s.a) said, ‘Till you embrace Islam I cannot eat your food.’ 
When Oqba saw that the Prophet (s.a) was making this 
condition he uttered the Shahadatain and embraced Islam. 
At that time Oqba’s friend Obai was angered hearing about 
this and said, ‘You have become an outcast from your creed.’ 
Oqba said, ‘My guest had made a condition that till I became 
muslim he wouldn’t partake of my food.’ Obai said, ‘Either you 
retract back to your creed, ridiculing the Prophet (s.a) or else 
it will be the end of our friendship!’ On Obai’s insistence, Oqba 
agreed. Ultimately, Oqba was killed during the battle of Badr 
fighting against the contingent of Islam and went to Hell! Obai 
too was killed during the Battle of Ohod. The verse 27 to 29 of 
Surat Furqan were revealed which mention about Oqba: “A 
day when the wrongdoer will bite his hands, saying, ‘I wish I 
had followed the Apostle’s way. I wish I had not taken so and so 
as a friend. Certainly, he led me astray from the reminder after 
it had come to me, and Satan is a deserter of man’” ---Surat Al 
Furqan, 25: 27 to 29

These verses and the event of Oqba teach us that, an evil 
friend will have deleterious effect on the other friend and 
reminds us to shun the friendship of such people, who insult 
the Prophet (s.a) in any way.

Imam Jafar Sadiq (a.s) says in this regard: “If you are in 
the company of our enemies, then you should feel, as if you 
are seated on a very hot stone, in a state of readiness to leave 
because, God detests and curses them.  If you then hear them 
demeaning an Imam of the Imams (peace be upon them) 
then, immediately part from them because God’s curse and 
retribution is casted thereupon.” ---Bihar al Anwar, Vol: 74, 
Ch: 14, Hadith: 5

The Imam (a.s) also said: “One who sits with people who 
curse the friends of God has [surely] disobeyed God.” ---Bihar 
Al Anwar, Vol: 74, Ch: 14, Hadith: 48

The Imam (a.s) also said: “One who believes in God and the 
hereafter, should not sit with a group, in which aspersions are 
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being passed on an Imam (a.s) or a believer is being ridiculed.” 
---Bihar Al Anwar, Vol: 74, Ch: 14, Hadith: 48

3. Thirdly, the persons who create innovations and doubts in 
the principles of the religion. The Prophet (s.a) says in this 
regard: “If you witness, after I am gone, any person who 
creates doubts and innovations in [religion], then you must 
openly express disgust against them and condemn them as far 
as possible; keep talking about them and quieten them so that 
they have no more courage to ridicule Islam. Try to take people 
away from them to prevent them from learning the innovations. 
If you do as I have said, God will record virtues in your account 
of deeds and elevate you in the Hereafter.” ---Bihar Al Anwar, 
Vol: 74, Ch: 14, Hadith: 41

Imam Jafar Sadiq (a.s) says: “Don’t befriend nor be in the 
company of innovators (in religion) or else people will count 
you among them.” ---Usool e Kaafi, Vol; 2, Page: 642

The Prophet (s.a) says: “A person’s creed follows that of 
his friend and companion.” ---Bihar Al Anwar, Vol: 74, Ch: 14, 
Hadith: 40

4. Fourth are the people who are troublesome, transgressors, 
sinners and disobedient to Allah (SWT). Imam Ali (a.s) says: 
“A muslim shouldn’t establish relations with a transgressor 
because he pretends in front of a muslim, of being a man of 
piety and wishes that the muslim too became a transgressor 
like him. He doesn’t help him to improve the muslim’s life and 
the Hereafter. And contact with him will be demeaning for 
the muslim.” --Usool e Kaafi, Vol: 12, Page: 640, Hadith: 2. 
Imam Jafar Sadiq (a.s) says about this: “A muslim shouldn’t 
befriend a transgressor, a liar and a foolish person.” ---Usool 
e Kaafi, Vol: - Hadith: 3. The Imam (a.s) also said: “A believer 
shouldn’t attend a gathering in which God is disobeyed whilst 
he is unable to do anything about it.” ---Bihar Al Anwar, Vol: 
74, Ch: 14, Hadith: 38

Imam Ali (a.s) says: “When virtuous persons sit with vicious 
persons, people might get misapprehensions about the virtuous 
and because of being with the virtuous the vicious too get 
mixed with them. If a righteous person gets the company of 
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transgressors he too might get mixed with them. If you cannot 
judge how a man is, then see his companions and if they are on 
Allah (SWT)’s Creed, the person too would be following them. 
The Prophet (s.a) says, ‘One who believes in Allah (SWT) 
and the Day of Reckoning, he shouldn’t maintain brotherly 
relations with an infidel nor should he be in the company of 
a transgressor as he himself might turn towards infidelity and 
transgression.’” ---Bihar Al Anwar, Vol: 74, Ch: 14, Hadith: 31

The Prophet (s.a) has said: “Abstain from befriending transgressors 
because evil is attributed to evil.” ---Bihar Al Anwar, Vol: 33, Ch: 29, 
Hadith: 707

5. The fifth are the persons whose faith, morals, character and 
understanding are not strong although, they may not be 
transgressors, such as liars, shameless, stingy, foolish and 
disloyal are all included in this group. Imam Ali (a.s) says: 
“A muslim should not befriend three types of people: (1) the 
shameless, (2) the foolish and (3) the liar.” ---Bihar Al Anwar, 
Vol: 74, Ch: 14, Hadith: 43

Imam Mohammed Baqir (a.s) also said: “My revered father 
Imam Zainul Abideen (upon whom be peace) told me, ‘Son! 
Do not sit, speak nor walk with five [types of] people’ I asked, 
‘Father! Who are these people? Identify them to me.’ The Imam 
(upon whom be peace) said, ‘Do not be with a liar because 
he will be like a mirage that makes a distant thing look near 
and a near thing distant; nor a transgressor because he might 
sell you for a morsel or less; nor a miser because he may not 
help you even when you are in dire straits; nor an imbecile 
because he may try to be of benefit to you but in fact causes you 
harm. Similarly, abstain from the company of a person who 
severs relations with his next of kin because the Quran has 
condemned thrice such a person.” ---Bihar Al Anwar, Vol: 74, 
Ch: 14, Hadith: 29. Then, the Imam (a.s) recited the following 
verses of the Quran that condemn those who neglect their 
relatives (Surat Mohammed- Verse:22 & 23, Surat Ra’d: Verse: 
25, Surat Baqara: Verse: 27. (See lesson 4 of this book for the 
verses.). Similarly, Imam Jafar Sadiq (a.s) said: “….. friendship 
which you give to a disloyal person.” ---Bihar Al Anwar, Vol: 
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2, Ch: 13, Hadith: 210. Imam Mohammed Baqir (a.s) says: 
“Don’t befriend nor be brothers of four types of people: a fool, 
a stingy person, a coward and a liar. The fool might cause you 
harm trying to benefit you; the stingy person would take from 
you but will not give in return; the coward would flee away 
from you [in the time of your need] and even from his parents; 
a liar may speak the truth but cannot be believed.” ---Bihar Al 
Anwar, Vol: 74, Ch: 14, Hadith: 8

Summary
In the Holy Quran and the traditions people have been warned 

against the company of persons whose beliefs, morals and 
character aren’t good as there might be a risk of momineen going 
wayward in their company.

Questions
1. Why shouldn’t one befriend everyone?
2. What is the harm of keeping company with those whose 

beliefs are not good?
3. What lesson do we draw from the event of Oqba bin Abi 

Moeet?
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Lesson Twenty-Four: 
Backbiting - 1

In the sixth lesson, we have mentioned that Islam is based on 
certain norms. The people have to follow these norms i.e., 
justice, good manners, and keeping promises about which we 

have dealt at some length in the previous lessons. 
There are certain traits and habits that Islam requires the muslim 

to strictly abstain from. If momineen follow these norms, then a 
healthy society will be formed. The first of such traits is ghibat or 
backbiting. It is therefore, necessary to know the following facts 
about this habit. 

Definition of ghibat or backbiting:  The meaning of backbiting 
in the lexicon is talking ill of a person in his absence. But in the 
Shariah and the discipline of ethics, ghibat means airing a muslim 
brother’s failings and defects in his absence, in such a manner 
that if he heard it, he would feel offended. This defect could 
either be regarding the religious practice, moral or physical. 
Even mentioning about the defects in the person’s house or other 
belongings are also termed as ghibat.

The Prophet (s.a) said: “Backbiting is the act of mentioning matters 
of a believing brother, in his absence, which he wouldn’t like.” Someone 
asked the Prophet (s.a), “Will it be considered as backbiting if the person 
really possessed those matters?’ The Prophet (s.a) said, “If what you 
mention is present in the person then it is backbiting, otherwise it is 
buhtān (false imputation).” ---Bihar Al Anwar, Vol: 72, Page: 222

It is narrated that a few companions of the Prophet (s.a) were 
talking about a person. They said that the particular person was 
so helpless. The Prophet (s.a) said: “You have committed ghibat.” 
They said, “We have only mentioned what is true about him.” The 
Prophet (s.a) said, “If you had said something about the person which 
isn’t true then you would have made an aspersion against him.” ---Bihar 
Al Anwar, Vol: 75, Ch: 66, Hadith: 7



150

AADAB-E-Islami: The Islamic Etiquettes

Imam Jafar Sadiq (a.s) has said: “Backbiting is revealing the faults of 
your brother in faith, which God has kept hidden.” ---Bihar Al Anwar, Vol: 
75, Ch: 66, Hadith: 7

It becomes clear from the definition of ghibat, and the quoted 
traditions, that the following are the conditions of ghibah:

First: There has to be an intention to express the hidden faults 
of a person. If the faults are known, then it wouldn’t be ghibat. 
Imam Moosa Kazim (a.s) says: “If someone, in the absence of a person, 
airs his shortcomings to others, which are well known to everyone, it isn’t 
considered backbiting. But if it is something which is present in the person 
but is unknown to the others then it is backbiting. If that defect isn’t 
there in the person and it is attributed to him, then it is sheer calumny 
(Tuhmat).” ---Bihar Al Anwar, Vol: 75, Ch: 66, Hadith: 6

Second: If the defects and shortcomings, attributed to the 
person aren’t in him, it isn’t ghibat, it is tuhmat. 

Third: If the purpose is not to cause hurt to the person, and there 
is some valid purpose, then it isn’t ghibat. For example, describing 
the person’s illness to a doctor.

Fourth: If the person whose ghibat is done is a momin, it is 
unlawful. However, ghiba of kaafirin and mushrikeen is not. 

Fifth: If the person whose ghibat is done is known to the 
audience it is considered ghibat. However, if the matter is about 
an un-known person it is not ghibat. 

Sixth: Ghibat of a person who doesn’t commit sins openly is 
unlawful. If a person commits sins openly, his ghibat is allowed 
(e.g. drinks alcohol openly). 

Illegitimacy of Ghi’bat 
Ghibat is a great sin and a forbidden act (haram) and to 

understand the severity the following verses and ahadith are 
presented below. From the ayats and the words of the Imams, we 
can understand how much this act is despised and results in the 
wrath of Allah (SWT). 

To know how illegitimate the act of ghibat is we shall study the 
following verses: “And do not spy on or backbite one another.” ---Surat 
Al Hujurat, 49: 12

Ghibat is like consuming the flesh of the dead. Doing ghibat of 
a momin brother is like killing him and consuming his flesh and 
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the act nullifies his respectability and the effect cannot, then, be 
atoned. Ghibat therefore, has been deemed forbidden to preserve 
the respect of the momineen as preservation of their lives and 
properties too is essential. Therefore, as the killing of a muslim 
is a major sin, insulting and shaming him also is a major sin. The 
Prophet (s.a) says in one of his traditions: “Shedding a muslim’s blood, 
taking his assets and compromising his self-respect are forbidden (haram) 
for another muslim.” ---Kanz al Amal, Vol: 1, Page: 150, Hadith: 747

Since ghibat ridicules and insults a muslim, it is the duty of every 
muslim to protect it. And whoever executes this duty, attains the 
pleasure of Allah (SWT). If one who can perform this duty and does 
not, then he becomes deserving of Allah (SWT)’s wrath.

The Prophet (s.a) said on this topic on various occasions:
• “If a believer is ridiculed in the presence of someone while he is 

capable of defending him but chooses otherwise, God will disgrace 
him on the day of judgment.” ---Bihar Al Anwar, Vol: 75, Ch: 66, 
Hadith: 1

• “One who defends a believer brother’s dignity in his absence, God 
will preserve his dignity on the day of judgment.” ---Bihar Al 
Anwar, Vol: 75, Ch: 66, Hadith: 1

• “When a believer defends the dignity of his brother in faith in his 
absence, God deems it binding on Himself to relieve him from the 
fire of hell.” ---Mahjat al Baida, Vol: 5, Page: 261

The words that the Holy Quran has used to describe ghibat, 
reflect the severity of the act, because these words aren’t used to 
describe any other sin.

It must be particularly noted about the Holy verses, that on the 
Day of Reckoning, the person who did ghibat would be ordered to 
eat the flesh of his dead brother. 

The Prophet (s.a) says: “A person who consumed the flesh of his 
brother in this world will be brought near his victim and be told:  Eat him 
dead as you ate him alive.  He will thus eat him while screaming with fear 
and pain.” ---Fath Al Bari, Vol: 10, Page: 392

Similarly, the Prophet (s.a) said: “On the night that I ascended [to 
the Heavens] I passed by people who were tearing their faces with their 
nails. I asked Gabriel (upon whom be peace), ‘Who are these people?’ He 
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said, ‘These are the backbiters and accusers of others.’” ---Bihar Al Anwar, 
Vol: 75, Ch: 66, Hadith: 1

In another tradition, the Prophet (s.a) had termed ghibat worse 
than adultery. Prophet (s.a) said: “Beware of backbiting, for it is worse 
than adultery. A person may commit adultery then repent, and God may 
accept his repentance. However, he who backbites another person will not 
be forgiven until he, who he had backbitten, forgives him.”

Prophet (SA) called Ghibat worst than usury. He said: “One 
Dirham of usury, in eyes of God, is a sin far greater than committing 
adultery thirty six times and the worst of usury is shaming a muslim.” 
---Bihar Al Anwar, Vol: 75, Ch: 61, Hadith: 1

Ghibat is also condemnable because it is the cause of establishing 
vices. In Islam, promoting vices is a major sin about which the 
Quran says: “Indeed those who want indecency spread among the 
faithful—there is a painful punishment for them…..” ---Surat Al Nur, 24:19

Imam Jafar Sadiq (a.s) says about this verse: “He who relates the 
deficiencies of a believer, that he hadn’t witnessed with his own eyes or 
heard with his own ears, will be among those about whom the Quran says, 
‘Indeed they want to spread indecency among the faithful’” ---Bihar al 
Anwar, Vol: 75, Ch: 66, Hadith: 2

When the Imam (a.s) said that the person hadn’t witnessed 
personally, or hadn’t heard others talk and others aren’t aware of 
it, and he relates it to them, it is ghibat. By that the Imam means 
that which you have either seen or heard but others are not aware 
is ghibat. Then, the above verse will apply to such a person.

In the traditions, ghibat has been termed as the food of the dogs 
of hell as Imam Ali (a.s) said: “Abstain from backbiting for it is the food 
of the dogs of hell.” ---Previous Reference, Hadith: 13

Imam Hussain (a.s) saw one person doing ghibat and said: “O so-
and-so! Do not backbite for it is the sustenance of the dogs of hell.”---Bihar 
Al Anwar, Vol: 78, Ch: 20, Hadith: 2

Imam Zain ul Abedin (a.s) said: “Abstain from backbiting for it is the 
food of the dogs of hell; and know that excessiveness of he who excessively 
brings out the deficiencies of others bears witness, that he is trying to 
search in others the deficiencies that are within him.” ---Bihar Al Anwar, 
Vol: 75, Ch: 60, Hadith: 8
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In other words when a person himself has many failings he 
will search for others’ defects and talks about them. Imam Ali 
(a.s) says in this regard: “Those who have deficiencies, like to reveal 
the deficiencies of others, so that they may be excused for their own 
shortcomings.” ---Gharar Al Hakm, Vol: 4, page: 38

In some narrations, it is said that one who does ghibat destroys 
his own faith and virtues.

Imam Jafar Sadiq (a.s) says: “Backbiting is made impermissible upon 
every muslim, for it consumes his good deeds just as fire consumes dry 
wood.” ---Kashf al Raiba, page: 9

In another tradition, the Prophet (s.a) says: “Backbiting harms the 
faith of a muslim faster than leprosy affects his body.” ---Bihar Al Anwar, 
Vol: 75, Ch: 66, Hadith: 1

In another tradition, the Prophet (s.a) says: “A person would be 
brought on the Day of Judgment and will be given his scroll of deeds. He 
will see that some of his deeds are not there and thus objects, ‘O Lord! This 
is not my scroll for I do not see my devotions in it.’ He will be told, ‘Your 
Lord neither errs nor forgets. However, your devotions have been erased 
due to your backbiting of others. Then another person will be brought 
forth and handed his record of deeds. He will find many deeds which he 
did not himself earn and thus would say: ‘O Lord! This is not my scroll of 
deeds for I have not performed these devotions.’ He will thus be told, ‘Since 
so-and-so spoke badly about you behind your back, you have been given 
his good deeds.’” ---Bihar Al Anwar, Vol: 75, Ch: 66, Hadith: 53

When a pious person was told that a particular person was doing 
his ghibat, he smiled and arranged to send sweets to the person’s 
house saying, ‘I have heard that you have sent some virtues for my 
nama e aamal (scroll of deeds). I am sending to you some sweets to 
thank you.’

Summary
Ghibat or back-biting a person in his absence is haram in Islamic 

law because when one does it, he insults a momin in front of others. 
Ghibat is a sin worse than usury, adultery and other vices.
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Questions
1. Describe ghibat.
2. Mention any two conditions for ghibat.
3. Why did the Holy Quran term ghibat as one eating the flesh of 

his dead brother?
4. Why did the Prophet (s.a) deem protection of others’ 

reputation and self-respect binding?
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Lesson Twenty-Five: Ghibat - 2
The Reasons for Ghibat

In the previous lesson, we have learned that ghibat is a major 
sin and we have also seen that in the collective life it has adverse 
effects and destroys the hereafter of those who induldge in it. In 
this lesson, we shall study the causes and reasons of ghi’bat to 
prevent ourselves from doing it. The scholars of ethics say that 
people do ghibat because of eight reasons.

Taskeen E Qalb Or Self Satisfaction
Lot of people do ghibat (back-biting) and try to reveal the faults 

of others, behind their backs, to hide their own defects or make 
them appear trivial in comparison. When such persons see their 
own shortcomings, instead of making efforts to overcome them, 
they start talking about others’ defects to stress that it is not only 
they who have defects but others too are involved in such things. 
If one gets involved in ghibat he adds another major sin to his 
record. Every individual is responsible for his own actions and 
character, and if he doesn’t try to reform himself, while his other 
sins remain, he adds the greater sin of doing ghibat.

Fakhr Wa Mubahaat—Pride & Prejudice
Some persons talk of others’ defects and failings with people 

to belittle them and thus express their own superiority, like 
saying that a particular person is a nincompoop, that he is good 
for nothing and that they themselves are very accomplished in 
comparison. In such situations the listener, rather than accepting 
what the individual is saying, gauges him as a self-praising and 
arrogant person.
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Insult
Some back-biters air the defects of others just to demean others 

and denigrate them. We shall discuss this bad habit at greater 
length in the 27th lesson.

Envy
Another reason of back-biting can be the envy the person has 

against the subject of his tirade. When he feels himself weaker in 
comparison to others and feels that he himself doesn’t possess 
certain superior qualities, he starts envying them and back-biting 
against them to lessen their respect in view of others.

Imitating Others
When people assemble with friends and family they start 

gossiping. Generally, either the good qualities or the defects of 
some persons become the topic of discussion. On such occasions, 
everyone will have his own opinion and to impress others they 
indulge in ghibat or back-biting or revealing the defects of others. 
Such persons think that if they don’t participate they will not feel 
accepted as part of the group although it is certain that other’s 
acceptance is good till the person doesn’t indulge in uttering sinful 
talk. One displeases Allah (SWT) to please the gathering. 

The Holy Quran says: “(They will be) in gardens questioning 
concerning the guilty: what drew you into Hell?’ They will answer, ‘We 
were not among those who prayed’ ‘Nor did we feed the poor ‘we used to 
gossip with the gossipers.’” ---surat al muddathir, 74: 40 to 45

Pre-Empting
There will be some people who, when they feel that a person 

might say something about them, to make his talk ineffective, 
they pre-empt him in revealing his failings so that even if he says 
something it will not have any effect on the listeners.
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Expressing Surprise
When a sin or fault of anyone is talked of, the listeners will 

express surprise and say, ‘It is surprising that so-and-so could do 
such a thing!’ This expression of surprise generally is an excuse 
for ghibat. The expression would be an excuse for ghibat to be able 
to express disapproval without taking their name. Remember, as 
the commitment of sins and evil deeds causes surprise, similarly 
ghibat too is a major sin which may be a cause of surprise for some.

Expressing Pity
Some persons are such that when there is talk of someone’s 

sinful or evil acts they express pity for the person and say, ‘I am 
sorry the person committed such a sin!’ Although one who does 
the ghiba is unaware of the fact that he himself is more deserving 
of pity because he isn’t free of failings and defects! He had indulged 
in ghibat, which is a sin, and had also insulted a momin the way he 
spoke about him. Speaking this way demeans the other momin.

Ghibat Condoned
Although Ghibat has been termed a major sin by Islam, there 

are several occasions when doing ghibat becomes legitimate and 
in such cases doing Ghibat is allowed.

Demanding Justice
If someone is a victim of oppression and approaches a qadi 

(judge) for redressal and he has to give a statement as to who 
did injustice to him he will have to perforce do ghibat to obtain 
justice! In this regard Allah (SWT) says: “Allah (SWT) does not like 
the disclosure of (anyone’s) evil (conduct) in speech except by someone 
who has been wronged, and Allah (SWT) is all-hearing and all-knowing.” 
---Surat Al Nisa, 4:148

Therefore, Allah (SWT) doesn’t like anyone ranting against 
anyone except the oppressed because justice is far more important 
than a tyrant’s respect even if he is a muslim. Therefore, ghibat 
in such a situation isn’t wrong. If such action wasn’t kept away 
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from the purview of ghibat then others’ rights would have been 
compromised and the oppressed persons wouldn’t be able to make 
their case with the qadhis (judge). 

Consultation
Generally, people consult others in their collective and 

individual lives. For example, at the time of marriages they consult 
about the bride and the groom. If some important responsibility 
is to be entrusted to a person, inquiries are made about him. In 
such situations, the consequence of not doing ghibat might prove 
detrimental. Therefore, informing the faults and failings of the 
concerned person isn’t termed as “ghibat”. 

The social benefit is considered more important than an 
individual benefit. In this case, the social benefit will be given 
priority.

Warning
When it is felt that a person’s activities might harm the society, 

and the people are not informed about it, the consequences might 
be detrimental for the society. If people get attracted towards 
such a group it would be harmful. Therefore, people must be kept 
abreast with activities of such persons or groups. The Prophet (s.a) 
has said: “Do you refrain from mentioning the vices of a libertine, so that 
he may be concealed from others? You must inform the people about his 
wickedness, so that people may protect themselves from him.” ---Bihar Al 
Anwar, Vol: 75, Ch: 66, Hadith: 1

Controlling Viciousness
Sometimes it becomes imperative to inform people, or at least 

those who are in key positions, about the vicious activities of 
some persons in the society to keep it free of the vices. In such 
circumstances, revealing the facts cannot be termed as ghibat 
because of the social impact. 
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Argument & Corrective Measures
The defects of the people in the society can be revealed to the 

court or the narrators of hadith as a mark of discretion, since 
their justice and trustworthiness depends on the knowledge of 
their behavior and moral standing. Therefore, the witnesses can 
necessarily relate the faults and failings of the plaintiffs because 
the verdict depends on the veracity of the witness. 

Nickname or Appellation
There will be some persons in the society who are identified with 

a particular habit of theirs or a nickname. As long as their nickname 
or appellation is not mentioned people wouldn’t recognize them. 
e.g: Someone is called a ‘lame duck’, ‘one eyed jack’ etc. In this 
regard, the first person who has attributed such an appellation to 
someone, he is a sinner. But when the nickname gets established, 
calling the persons with the nicknames isn’t sinful and not ghibat.

Inventing Innovations in The Faith:
Those who introduce innovations in religion will have plans to 

divert the people from the Faith and identifying them isn’t an act 
of ghibat but is, in fact, the duty of every muslim to prevent the 
spread of their innovations. The Prophet (s.a) says in one of his 
traditions: “Whenever you see an innovator express aversion from him 
and reveal whatever you know about him to others.”

One Who Perpetrates Sins Openly:
According to traditions the ghibat of a group of persons is 

legitimate when they openly commit sins and don’t care that the 
people are learning about their foul acts or not! The Prophet (s.a) 
says about such persons: “Backbiting three persons is permissible: 
One who follows his desires, those who commit sinful acts openly and an 
oppressive ruler.” ---Durr eManthur, Vol: 6, Page: 97

And the Prophet (s.a) also said: “One who openly commits wrongdoing 
has no sanctity nor is backbiting him considered illegitimate.”---Bihar Al 
Anwar, Vol: 75, Ch: 57, Hadith: 33
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Giving Ear to Ghi’bat Or Back-Biting
While ghibat is a big evil and a major sin, so is he who gives 

ear to such talk, and the person will be subject to Allah (SWT)’s 
wrath and retribution. The Prophet (s.a) says: “One who listens to 
backbiting is a partaker in it.” ---Bihar Al Anwar, Vol: 75, Ch: 66, Hadith: 1

Imam Jafar Sadiq (a.s) has said: “Backbiting [is a form of] infidelity 
and he who listens to it, and is pleased with it, is a polytheist.” ---Mustadrak, 
Vol: 9, Ch: 136, Hadith: 10462

In certain narrations, it is stressed that if a momin’s ghibat is 
done in your presence and if you are able to reply in defense (of 
the absent momin) you must do it because the Prophet (s.a) has 
said: “God will repel a thousand doors of evil in the world of the afterworld 
from he who defends his brother [in faith] against being backbitten in a 
gathering.” ---Bihar Al Anwar, Vol: 76, Ch: 67, Hadith: 30

It must be clear that if one cannot defend the person, he should 
then leave the place to not be considered a participant to the 
ghibat.

Summary:
The basic causes of ghibat are: for one’s pleasure, arrogance and 

prejudice, intent for practical jokes, mimicking others, preemptive 
attack, expressing surprise, and pity.  Ghibat is legitimate in certain 
conditions like seeking justice, doing consultations, warning 
someone, trying to dispel evils etc. In such situations, it is not 
only legitimate but is the responsibility of the momin to air them. 
Such situations are the exceptions when ghibat is permissible. 
Otherwise hearing ghibat too is as forbidden as doing it.

Questions:
1. Mention any two causes of ghibat?
2. Why is ghibat permissible while seeking justice?
3. Why is ghibat allowed while identifying the people who bring 

innovations in religion?
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Lesson Twenty-Six: 
Aspersion & Suspicion

Among the wrong social traits is the habit of passing 
aspersions on others. In the lesson about ghibat (1) we have 
explained that exposing shortcomings of a person in his 

absence is ghibat and if those traits are not there in them it will be 
considered as passing aspersions.

The difference between ghibat (Back-biting) and the habit 
of making aspersions, i.e., false accusations, is a bigger sin than 
ghibat. The Holy Quran says: “But someone who commits an iniquity or 
sin and then accuses an innocent person of it, is indeed guilty of calumny 
and a flagrant sin.” ---Surat Al Nisa, 4: 112

The Prophet (s.a) has said: “One who casts aspersions on a believer, 
male or female, or accuses him/her of something which is false, God will 
raise him on a hillock of fire on the day of judgment until he is purified 
from what he had said.” ---Bihar Al Anwar, Vol: 75, Ch: 62, Hadith: 5

Imam Jafar Sadiq (a.s) said: “The faith of he who casts aspersions 
on a brother [in faith] will depart from his heart just as salt is diluted in 
water.” ---Bihar Al Anwar, Vol: 75, Ch: 62, Hadith: 19

Aspersions can be made against any person in three different 
ways: 1) Adducing a defect to a person which isn’t in him and just 
imagining that it might be there. 2) Adducing a defect to a person 
because of enmity knowing fully well that the defect isn’t there in 
that person, 3) Adducing one’s own failing to another person to 
save oneself.

We learn from this description, of the ways of making aspersions, 
that these are all sinful acts. However, the evil effect of the three 
is not similar. One should keep away from making aspersions to 
ensure that the dignity of everyone is safeguarded, and people feel 
their honor is preserved in society. 

If accusing and passing aspersions against others becomes 
prevalent in society then everyone will start worrying about 
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defense against ghibat and aspersions. In such a situation, there 
will not be any morals in society.

To maintain amicable relations with the people in the society 
one has to abstain from making aspersions and also avoid company 
where such acts are committed. As no one has the right to make 
accusations against others one should try to be away from company 
where people indulge in false accusations.

Imam Ali (a.s) said: “He who places himself in a position of suspicion 
should blame none other than himself.” --- Bihar al Anwar, Vol: 72, Page: 
91

Imam Jafar Sadiq (a.s) said: “My father told me, ‘Son! He who 
befriends an evil person will never be safeguarded [against his evil]; and 
he who enters into evil will become subjected to accusations; and he who 
does not have control over his tongue will regret.” --- Bihar Al Anwar, Vol: 
75, Ch: 46, Hadith: 1

Suspicion or Distrust
In a society one of the bad traits of people is suspicion or distrust 

of others. Some persons due to their misapprehensions distrust 
every word and action of others. If this suspicion isn’t based on 
truth it will be deemed as false accusation. On the one hand, it is a 
bad habit and on the other, it is the fountainhead of sins. The Holy 
Quran says: “O you who have faith! Avoid much suspicion. Indeed some 
suspicions are sins. And do not spy on or backbite one other…” ---Surat al 
Hujurat, 49:12

Another thing is that, to inform the people about the truth, one 
may have to make access to ghibat. One can only know the truth 
by inquiring the truth from others. But suspicion is a sin and Allah 
(SWT) orders protecting against sinful acts. In Islam there is one 
precept---“Asalat e Sehat”---meaning consider every act righteous 
so that people don’t have suspicions against one another. Ahl ul 
Bayt (a.s) have ordered that momineen act on the veracity of the 
words and acts of the momineen. Imam Ali (a.s) says: “Consider the 
act of your brother [in faith] as good, until you see something proving the 
contrary.  You should also never consider a word that your brother utters 
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as negative whilst you are able to excuse him for it.” ---Bihar al Anwar, 
Vol: 74, Ch: 13, Hadith: 7

The Effects of Suspicion
In the traditions of the Infallibles (a.s), the ill effects of suspicions 

and negative thinking are discussed: Imam Ali (a.s) says: “He who is 
[overwhelmingly] suspicious will remain aloof from everyone.” ---Gharar 
al Hakm, Vol: 5, Page: 442

A suspicious person is suspicious of everyone and imagines 
defects and shortcomings of others. As a result, he cannot trust 
anyone and he has no confidence in anyone. He is fearful of 
everyone and as a result, he stays aloof and away from everybody 
feeling lonely. Imam Ali said: “Suspicion destroys matters and leads 
people towards evil.” ---Gharar Al Hakm Chapter 4: Page: 132

There is no doubt that the biggest secret of success is in 
establishing confidence in the minds of others and everyone wishes 
that people appreciate the person’s good works and place their 
confidence in him. Now if, in a society, everyone looks at every 
other person with suspicion, then trust and confidence wouldn’t 
exist for anyone to make sincere efforts for success. According 
to the saying of Imam Ali (a.s), in such circumstances, the society 
would collapse and people would be drawn towards vices.

In a tradition Imam Ali (a.s) has termed suspicion as the cause 
of acute dissent in societies. He (a.s) says: “One who is dominated 
by suspicion cannot keep good relations with his friends.” ---Gharar Al 
Hakm, Vol: 5, Page: 406

In another narrative, Imam Ali (a.s) has termed suspicion as 
the negation of a person’s devotions: “ Safeguard yourself against 
being suspicious of others for it destroys devotion and increases sinning.” 
---Gharar Al Hakm, Vol: 2, Page: 308

He (a.s) also said: “Faith cannot be combined with carrying [false] 
doubts about others.” ---Gharar Al Hakm, Vol: 6, Page: 362

Suspicion is an evil act as compared to thinking positively 
about others which is considered a good habit. Masumeen have 
also emphasized this in their narrations. “Thinking well of others 
is of the greatest virtues.” – Gharar al Hakam, Vol:3, Page 386. He (a.s) 
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further said: “Thinking well of others results in the tranquility of the 
heart and integrity of faith” ---Gharar al Hakm, Vol: 3, Page: 384. And 
said: “Thinking good of others dispels sadness and relieves one from the 
shackles of sin.” ---Gharar Al Hakm, Vol: 3, Page: 385. Also said: “He who 
thinks well of others, wins their love.” ---Vol: 5, Page: 379

Similarly, Imam Jafar Sadiq (a.s) has said: “Giving the benefit of 
doubt to others, spurs from a person’s good faith and integrity of his 
heart.” ---Bihar Al Anwar, Vol: 75, Ch: 72, Hadith: 12

Goodness of heart, is the person’s internal condition, and that 
his distance from sins, determines his purity of thought regarding 
others.

It is said in a tradition of the Prophet (s.a): “Think well of your 
brothers in faith for it yields purity of the heart and goodness of nature.” 
---Previous reference

Remember, when a person’s opinion becomes good, the hate 
and malice will depart from his heart. The hearts will then become 
illumined and the habits and actions will improve. Therefore, to 
spend life with momineen, one should be aware that good feelings 
and trust in their actions is fundamental. Remember, there is a 
limit to holding good opinion about people. If the limit is exceeded 
it cannot be counted as a good habit. Therefore, one should know, 
under what circumstances and with what conditions good opinion 
(Husn uz Zan) is correct. Based on the narrations of the ahlulbayt, 
the criteria defined is based on enjoining good, promoting justice 
and preventing oppression. Thus, in society goodness is promoted 
and justice prevails rather than oppression. In society, good 
opinion and positive thinking about each other, should be the 
foundation unless “Fasaad”/dissension and vices and oppression 
is common and it becomes difficult to identify the pious. Now, 
having a good opinion about everyone cannot be considered a 
fundamental principle. 

Imam Ali (a.s) said: “When goodness governs the world and its people 
and a person thinks badly of another person unjustifiably then he would 
have committed an act of cruelty/oppression. And if evil governs the time 
and its people and a person thinks positively of another person then he 
would be betrayed.” ---Bihar Al Anwar, Vol: 72, Hadith: 18
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Imam Moosa Kazim (a.s) has said: “When injustice is greater than 
righteousness it is not permitted for anyone to think good of others unless 
he is sure of their goodness.” ---Bihar Al Anwar, Vol: 10, Ch: 16, Hadith: 11

Imam Ali Naqi (AS) has said: “If justice supersedes injustice during 
an era then it is prohibited for anyone to be suspicious of others unless 
one is confident of their suspicion. However, if injustice is overwhelming 
then one should not give others the benefit of the doubt unless they are 
confident of their goodness.” ---Bihar Al Anwar, Vol: 75, Ch: 62, Hadith: 17

There is another condition for having good opinion and trust of 
others when the person has not committed breach of trust and if 
he has done it in the past it isn’t good to keep a good opinion about 
him.

Imam Jafar Sadiq (a.s) says: “It isn’t right for you to trust someone 
who has breached your trust nor to [falsely] accuse him whom you have 
trusted.” ---Bihar Al Anwar, Vol: 75, Ch: 62, Hadith: 17

Summary
Finding fault with someone falsely and unnecessarily is 

imputation or slander. It is a major sin which Islam has forbidden. 
In collective living the muslims, should abstain from slanderous 
talk. This attitude will obviate ill will between people and the 
momineen will thus live with love and affection. However, if 
apprehension dominates the society then husn-uz- zan (favorable 
view) isn’t right unless people are sure of good deeds.

Questions
1. Define tohmat (slander) in the light of the verses of the Quran.
2. Mention the different types of tohmat.
3. What are the effects of  (suspicion)?
4. What is the meaning of “Asalat e Sehat’?
5. In what conditions husn-uz-zan (gracious presumption) is 

considered good?
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Lesson Twenty-Seven: 
Spreading Ill Will 

& Making Fun

Spreading ill will is such a dangerous social ailment that causes 
lot of harm to the society e.g: increases bad blood between 
individuals followed by malice and enmity. Therefore, 

spreading ill will has been listed with such mischievous ailments 
which can engulf the entire society and harm it tremendously. The 
ulema deem it a major sin.

Spreading ill will means someone rants against an absent 
person and one of the persons who was present when the incident 
happened goes and reports the incident to that person. A person 
who spreads ill will is a psychologically sick person who never 
propagates the good word but talks of such things which can 
create malice, enmity and strife. Creating rifts between muslim 
brothers is such a mischief that the Holy Quran has deemed it a 
serious crime and sin: 

• “Mischief is more grievous than slaughter…..” --- Surat Al Baqarah, 
2: 191

• “Mischief is more grievous than carnage…..”---Surat Al Baqarah, 
2: 217

• “Woe to every scandal-monger and slanderer,” ---Surat Humazah, 
104:1

At another place, Allah (SWT) addresses the Prophet (s.a) 
directly: “And do not obey any wile swearer, scandal-monger, tale-
bearer,” ---Surat Al Qalam, 68: 10 & 11

In the last verse quoted here, there is an indication that a 
slanderer is morally vile and doesn’t deserve any respect, as the 
Prophet (s.a) too has said: “Shall I inform you of the vilest person 
amongst you?” The companions responded, “O Master! Do tell us.” The 
Prophet (s.a) said, “The one who spreads defamation, creates rifts between 



friends and passes aspersions over people of moral decency.” ---Bihar Al 
Anwar, Vol: 75, Ch: 67, Hadith: 17

Kanz Al Amal, vol 16, Page 23, Hadith: 43768 paraphrased as 
defamation and malice cannot exist in the heart of a muslim.

“A defamer will not enter Heaven.” ---Bihar Al Anwar, Vol: 68, Ch: 15, 
Hadith: 21

Imam Ali (a.s) has said: “Beware of spreading defamation for it sows 
the seeds of malice and distances one from God and the people!” ---Gharar 
Al Hakm, Vol: 2, Page: 296

How to Treat the Person Who Spreads Ill Will
The way to prevent a person who spreads ill will in creating 

malice among the momineen is by taking the following steps: 
1. Don’t believe what he says because he is a known transgressor 

and about transgressors Allah (SWT) says: “If a profligate 
(person) should bring you some news, verify it.” ---Surut Hujurat, 
49:6

2. Since spreading ill will is an evil deed, Allah (SWT) exhorted 
people to follow—Amr bil Maaroof wa Nahi an il Munkir- “…
Bid what is right and forbid what is wrong…” ---Surat Luqman, 31:17

3. We should consider such a person as an enemy because he is 
Allah (SWT)’s enemy. It is obligatory to have enmity with the 
enemy of Allah (SWT).

4. Allah (SWT) has ordered not to spread ill will or anything evil 
as He says: “Avoid much suspicion. Indeed some suspicions are 
sins.” ---Surat Al Hujurat, 49:12

5. On hearing something evil about someone do not investigate 
the person or what he had bragged about because Allah (SWT) 
has said: “And do not spy on or backbite one another.” ---Surat Al 
Hujurat, 49:12

6. Don’t repeat the actions of the one who spreads ill will, else 
you will become one of those who commit these sins of 
spreading ill will.

It is mentioned in the profile of a scholar, that when he was 
returning from a journey, he met an acquaintance, and during 
the conversation, the person discussed about someone and tried 
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spreading ill will regarding that individual. The scholar felt very 
bad hearing it and told the acquaintance, ‘Despite living away 
from me you have brought to me three breaches of trust: 

• You have created soo uz zan (unwarranted suspicion) in my 
heart against the other person and have sown the seed of 
dissent between us. 

• You have created anxiety in my mind while I wasn’t anxious 
so far. 

• I had trust in you and you have lost that trust and now you 
are untrustworthy in my view.’

Therefore, it is the duty of every person to snub a person who 
spreads ill will, then and there, and not attach any importance to 
what he says. One should always remember, that, as a person talks 
about others with us, he might talk the same way about us in our 
absence! If the one who spreads ill will is properly snubbed, three 
benefits can be derived from it:

• The person might feel ashamed of the act.
• He may not repeat such a thing again.
• Love and brotherhood amongst the momineen will persist.
Mohammed bin Fazeel, a companion of Imam Moosa Kazim 

(AS) told the Imam one day, ‘May my life be sacrificed for you.’ 
‘I have heard from someone else, regarding a believing brother, 
something this person had said about me that I did not like”. 
When I asked him, he flatly refused having said it, while a reliable 
person had related it to me.’ The Imam (a.s) said, ‘O Mohammed! 
Falsify that which your ears have heard or eyes have witnessed regarding 
your brother [in faith].  If fifty people tell you something under oath, reject 
what they have said and believe what he had told you. Don’t propagate 
anything about him which might cause him infamy with or destroys his 
nobility. Otherwise, you will be amongst those about whom God has said: 
“Indeed those who want indecency to spread among the faithful—there 
is painful punishment for them…”-Surat al Nur, 24:19 ---Bihar Al Anwar, 
Vol: 75, Ch: 65, Hadith: 11

It is mentioned in the history that a person went to the 
Commander of the Faithful (upon whom be peace) and started 
spreading ill will against another person. The Imam (a.s) said, 
‘O brother! We shall investigate that which you have said. If it is true, 
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then we shall be upset with you and if is false then we must punish you. 
However, if you wish, I may pardon you at this moment. The person said, 
‘O Commander of the Faithful! Please pardon me.’” ---Bihar Al Anwar, Vol: 
75, Ch: 67, Hadith: 19

Making Fun & Practical Jokes
Making fun of someone to create laughter or mimicking the 

person’s mental or physical defects is Haram (prohibited) because 
such acts insult the person and affect his self-respect. In Islam, 
it is binding on its followers to respect a momin and, therefore, 
anyone ridiculing a believer, is performing an illegitimate act as 
Allah (SWT) says: “…but for Allah (SWT) is all honor and for His apostle 
and for the believer but the hypocrites who know (it) not.” ---Surat Al 
Munafiqun, 63:8

At another place the Quran says: “Indeed those who have faith and 
do righteous deeds –it is they who are the best of creatures.” ---Surat Al 
Bayyinah, 98:7

The Prophet (s.a) says: “God says, ‘By My Glory and Majesty! I haven’t 
created any creature more beloved to Me than My believing creature.’” 
-Bihar Al Anwar, Vol: 71, Ch: 63, Hadith: 75

Jabir bin Abd Allah (SWT) Ansari says that the Prophet (s.a) 
looked towards the Kaaba and said: “O House of God! How grand is 
your status and sanctity in the eyes of God? By God! The sanctity of a 
believer is far greater than yours, for God has protected you only in one 
aspect, whereas, he protected the believer in three:  1. His wealth. 2. His 
blood 3. Against the ill thoughts of others.” ---Bihar Al Anwar, Vol: 71, Ch: 
63, Hadith: 75

Imam Mohammed Baqir (a.s.) said: “God has endowed the believer 
with three bounties: Honor in his faith and worldly state; wellness and 
success in the Hereafter and great respect in the hearts of the people 
towards him.” ---Bihar Al Anwar, Vol: 68, Ch: 15, Hadith: 21

Imam Jafar Sadiq (a.s) has said: “The sanctity of a believer is greater 
than that of the Ka’ba.” ---Bihar, Vol: 7, Ch: 16, Hadith: 16

The Imam (a.s) also said: “God says, ‘Let he, who humiliates one of 
my worshipping believers, be warned of war against him from Me, and 
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let he, who respects my worshipping believer, be safeguarded from my 
wrath.’” ---Bihar al Anwar, Vol: 75, Ch: 56, Hadith: 12

The precepts about the respect for the momins, that are in 
the Quran and the traditions also, highlight the harm of showing 
disrespect to them, as Allah (SWT) says:

“O you who have faith! Let not any people ridicule another people! It 
may be that they are better than you are; nor let women (ridicule) women; 
it may be that they are better than others.’ ---Surat al Hujurat, 49:11

Another ayat of the Quran parallels mocking of the momins to 
that of the ways of the hypocrites “When they meet the faithful, they 
say, ‘We believe’, but when they are alone with their devils, they say, ‘We 
are with you; we were only deriding them!’” ---Surat Al Baqarah, 2: 14

“Those who ridicule the faithful, Allah (SWT) will threaten them to be 
faced with a situation of severe retribution, those who blame the voluntary 
donors from amongst the faithful concerning the charities ---and as far 
as those who do not find (anything) except (what) their means (permit), 
they ridicule them---Allah (SWT) shall put them to ridicule, and there is 
painful punishment for them.” ---Surat al Tawbah, 9:79

Summary
Making aspersions against momineen, and spreading ill 

will between others, for creating conflicts, is a vile act and it is 
disobedience to Allah (SWT). Allah (SWT) has strictly forbidden 
committing such sins because, a momin is respectable in all aspects 
and any disrespect to him is wrong.

Questions
1. Why has Islam prohibited spreading ill will?
2. How should we treat a person who spreads ill will? 
3. Relate a tradition of Imam Moosa Kazim (a.s) about the respect 

of a momin.
4. What are the bad effects of spreading ill will and mocking 

others?
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Lesson Twenty-Eight: 
Jealousy Or Envy

Jealousy or envy is a major sin and a bad habit which has 
harmful effect on the relations of people. Therefore, one who 
indulges in jealousy, doesn’t make rapid strides in his life. 

Jealousy also, unnecessarily, affects the progress of those who are 
the victims.

The Holy Quran has repeated several times that, because Satan 
was jealous of Prophet Adam (a.s), Allah (SWT) banished him from 
His blessing. It was jealousy that filled the heart of Satan with hate 
for Adam (a.s) and Eve. Therefore, he resolved to wreak vengeance 
on them, and it became the cause of Adam and Eve to be sent to 
the earth.

Similarly, Qabeel was jealous of his brother Habeel. Satan 
created apprehensions in his mind and he killed his brother. If we 
take stock of the history of mankind, behind every apprehension, 
hostility, and enmity, we find jealousy lurking in the background.

Description Of Jealousy & Its Types
Jealousy is the wish for destruction of other person’s material 

or other well-being. Generally, a jealous person makes efforts to 
achieve this end. 

Imam Jafar Sadiq (a.s) has said: “A believer has benign envy, as 
opposed to malicious envy, whereas, a hypocrite has the latter but not the 
former.”---Bihar Al Anwar, Vol: 73, Ch: 131, Hadith: 7

Jealousy in the Light of Quran
Allah (SWT) has termed jealousy equal to Satan’s destructive 

apprehensions that He addresses the Prophet (s.a): “Say, ‘I seek 
the protection of the Lord of the daybreak from the evil of what He has 
created, and from the evil of the dark night when it settles, and from the 



evil of the witches who blow on knots, and from the evil of the envious one 
when he envies.” ---Surat Al Falaq, 113: 1 to 5

Similarly, Allah (SWT) has said: “Do not covet the advantage which 
Allah (SWT) has given some of you over others. To men belongs a share of 
what they have earned, and to women a share of what they have earned. 
And ask Allah (SWT) for His Grace. Indeed Allah (SWT) has knowledge of 
all things.” ---Surat Al Nisa, 4:32

At another place Allah (SWT) addresses the Prophet (s.a) thus: 
“Do not extend your glance toward what We have provided certain groups 
of them …..” ---Surat Ta’Ha, 20: 131/ Surat Al Hijr, 15:88

Another verse hints towards the fact that it is because of 
jealousy, that the people of the Book try to misguide the muslims 
against their creed, and convert them back to infidelity.  “Many of 
the people of the Book are eager to turn you into unbelievers after your 
faith, out of their inner envy, (and) after the truth had become manifest to 
them…” ---Surat al Baqarah, 2:109

The jealous and jealousy in the light of Traditions: It is narrated 
from the Prophet (s.a) that God told Moses (upon whom be peace): 
“O son of Amram [i.e. Moses]! Do not envy others for the blessings that I 
have bestowed upon them with my benevolence, nor should you concern 
yourself with them nor chase after these desires because a jealous person 
is angry with My distribution and wishes to deprive others of what I gave 
them.” ---Bihar Al Anwar, Vol: 73, Ch: 131, Hadith: 6

In the same manner, the Prophet (s.a) addressed his companions 
saying: “‘Do not be an enemy of God’s bounties.’ The companions said, 
‘Who is it that becomes an enemy of God’s bounties?’ The Prophet (s.a) 
said, ‘Those who are envious.’” ---Bihar Al Anwar, Vol: 73, Ch: 131, Hadith: 
2

The following are a few narrations of Imam Ali (a.s) about envy:
• Envy is the ailment in which there is no tranquility.
• Envy is the prison of the soul.
• Envy is the most dangerous disease.
• Envy is the peak of evils.
• Envy is the carriage of sorrow and difficulty.
• The fruit of envy is the wretchedness of this world and the hereafter.

---Gharar al Hakm, Vol: 1, Page: 91
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There are very valuable sayings of Imam Ali (a.s) about the 
envious:

• “One who forsakes envy will become loved by others.” Bihar Al 
Anwar, Vol: 77, Ch: 9, Hadith: 1

• “One who envies much, his desires increase and viciousness 
multiplies” ---Mustadrak, Vol: 12, Ch: 56, Hadith: 13401

• “An envious person will never be happy.” -Bihar Al Anwar, Vol: 73, 
Ch: 131, Hadith: 4

• “An envious person will not be at peace until the blessing [of 
others] recedes.” --Mustadrak, Vol: 12, Ch: 55, Hadith: 13401

• “An envious person feels happy with evil and sad with good.” 
Mustadrak, Vol: 12, Ch: 55, Hadith: 13401

• “An envious person views another’s deprivation of blessings as a 
blessing for himself.” ---Previous reference

• “An envious person’s hatred is hidden in his heart whilst he 
expresses love through his tongue.  Thus, he is a friend only by 
name but an enemy by character.” Gharar Al Hakm, Vol: 2 Page: 
139

• “The worst of friends is an envious one.” -Gharar Al Hakm, Vol: 3, 
Page 253

• “Do not envy each other for envy consumes faith just as fire 
consumes timber.” -Bihar Al Anwar, Vol: 77, H: 2194

• “Envy eliminates faith from the heart just as water melts ice.” 
---Mustadrak Wasael, Vol: 12, Page: 18

• Imam Jaffer Sadiq (AS) has said regarding jealousy:
• “There is no peace for the stingy nor is there pleasure for the 

envious.” --Bihar Al Anwar, Vol: 77, Ch: 10, Hadith: 13
• “A jealous person harms himself prior to harming others just as 

Satan brought the curse upon himself and paved the way for Adam 
being chosen as a prophet.” ---Bihar Al Anwar, Vol: 73, Ch: 131, 
Hadith: 23

• “The foundations of infidelity are three: 1. Greed. 2. Pride. 3. Envy” 
---Bihar Al Anwar, Vol: 72, Ch: 99, Hadith: 1

• “The root of envy is the darkening of the heart and denial of God’s 
Grace both of which are the wings of infidelity. It is through envy 
that man falls victim to perpetual regret and perishes in a manner 



176

AADAB-E-Islami: The Islamic Etiquettes

from which he can never be saved.” ---Bihar Al Anwar, Vol: 73, Ch: 
131 

• “The calamities of the faith are: Envy, being self-conceited, pride 
and love of glory.” ---Bihar Al Anwar, Vol: 73, Ch: 131, Hadith: 5

The Prophet (s.a) has deemed envy, as the ailment, which 
destroys faith. He (s.a) told his companions: “Beware! The ailment 
of the previous nations has penetrated into you.  It is envy, that doesn’t 
shorten your hair, but, rather shortens your faith.” ---Bihar Al Anwar, 
Vol: 73, Ch: 131, Hadith: 23

Imam Ali (a.s) says about the ailments caused by envy: 
• “An envious person is always ill.” ---Mustadrak, Vol: 12, Ch: 55, 

Hadith: 13401
• “Envy wears out the body.” ---Gharar Al Hakm, Vol: 1, Page: 241
• “It is surprising why enviers are oblivious of the sickness of their 

bodies.” ---Bihar Al Anwar, Vol: 73, Ch: 131, Hadith: 28
• “In paucity of envy lies the health of the body.” ---Bihar Al Anwar, 

Vol: 73, Ch: 141, Hadith: 28

Causes Of Envy
After knowing the harmful effects of jealousy, on our personal 

and social lives, it is important to determine its causes so that we 
can cure the ailment because, as long as a correct diagnosis is not 
made it isn’t possible to find a cure. The scholars of ethics have 
enumerated seven causes of envy:

1. Wickedness: The fountainhead of envy of lot of enviers is, 
wickedness of their psyches and ethical failing. Even if they 
aren’t inimical against any one, they take pleasure in others’ 
inconvenience and when they see others happy they feel 
unhappy. In short, such persons cannot tolerate anybody’s 
success and happiness.

2. Malice: If an envious person sees his enemy surrounded with 
hardships, he takes sadistic pleasure and wishes that the 
hardships enhance. If something contrary to this happens, he 
becomes sad.

3. Love for position and wealth: Plenty of envying people 
have greed for power and wealth. They like these only for 
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themselves and when they see them with others, they feel 
envious. For example, an athlete or a businessman or a rich 
person, when they see someone reaching higher than him or 
see that others are being recognized more than them, they 
then get jealous and desire for their failure and dishonor.

4. Rivalry: This instinct is generally in those persons who 
compete with others for a position or reward. Since only one 
person would reach the winning post, the others who think 
that they were deserving of it, get envious.

5. Arrogance: Some enviers have the instinct of (false) pride, 
and therefore they cannot tolerate the progress of others. 
Every arrogant person thinks that all others in the world 
remain lower than him, so that the arrogant can maintain 
their superiority so that the deprived behave with humility. 
If they supersede him, they will not follow and support him. 
Hence, he envies their progress.

6. Ego (Love of self): Some people who envy have ego. They 
love the self to the extent that they cannot bear the progress 
of others. They fear the progress of others because if they 
made progress it will be insulting to their position. The 
difference between the arrogant and the egoistic person is 
that the arrogant person will have the feeling of superiority 
over others but the egoist does not like others to progress, 
and may not be interested in their own progress.

7. Surprise: Some envious persons envy others because in their 
view other person wasn’t deserving of the blessing that he 
received. Therefore, they get surprised as to how that person 
progressed and they desire for the blessing to be taken away 
from them and are deprived of them.

Summary
Jealousy or envy is a bad trait. This amounts to feeling jealous of 

others’ progress. Sometimes an envier takes steps to counter the 
progress of the opponent. This might end in harm to the envier 
himself and also cause harm to the opponent.
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Questions
1. Define envy and jealousy?
What are the stages of jealousy?
2. What is ‘ghibta’?
3. Why do the traditions deem envy, the act of hypocrites?
4. How can envy affect the faith of a person?
5. What are the causes of jealousy?
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Lesson Twenty-Nine: Lying

Lying is the worst of major sins and the meanest immoral 
trait. Lies destroy mutual relations. A person, who lacks 
truthfulness, will not command any respect of the people. 

God forbid, if the trait of falsehood gets established in the society, 
that society will become hollow and living in such a society would 
become difficult. 

The Holy Quran and the traditions of the Infallibles (a.s) have 
given attention to the destructive effects of falsehood. Since 
uttering lies doesn’t give any trouble to the person, people do lie 
to achieve their purpose.

Attention must be given to the fact that, for attaining their 
goals (halal or haram), people consider how much benefit they can 
achieve. In their view, only that act is good, which needs lesser 
effort and gives more benefit. There are very few persons who 
also keep an eye on the consequences of an action. Generally, 
people consider only the timely and worldly benefit of an action. 
Lying too, is a similar action. Most people do not think about the 
sin and retribution that might accrue to them and the long-term 
consequences of lying. Sometimes a person achieves his end very 
fast depending on falsehood. However, he doesn’t consider the 
consequences of taking the short cut.

Definition of Falsehood
Falsehood is expressing something contrary to one’s belief and 

knowledge! Falsehood has two conditions: 
• First, what is said with the tongue and the body, is contrary 

to the truth. 
• Secondly, the person who expresses, has the knowledge 

that it is a falsehood. However, if a person says something 
which is contrary to the truth but he thinks that he is telling 
the truth, then the person isn’t a liar.
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At this point, one must pay attention, that sometimes a falsehood 
is uttered, and at other times only actions convey the falsehood. 
For example, a person exhibits with his attitude that he is a person 
of importance, but he is not. This too is a type of falsehood because 
falsehood is expressing something that isn’t true. This definition 
of falsehood embraces both the word and the action.

Falsehood in The Light Of The Holy Quran:
In the Holy Quran there are several verses about lies and liars 

and it discusses about falsehood in different ways. We mention 
here some verses:

• “….. So avoid the abomination of idols, and avoid false speech,..”- 
-Surat al Hajj, 22:30

• “Only those fabricate lies who do not believe in the signs of Allah 
(SWT), and it is they who are the liars.” ---Surat al Nahl, 16:105

• “….. Indeed, Allah (SWT) does not guide someone who is a liar and 
an ingrate.” ---Surat al Zumar, 39:3

• “Indeed, Allah (SWT) does not guide someone who is a profligate 
liar.” ---Surat Ghafir, 40:28

• “….. and call down Allah (SWT)’s curse upon the liars.” ---Surat Al 
e Imran, 3:61

• “….. Allah (SWT)’s wrath shall be upon him if he were lying.” 
---Surat Al Nur, 24:7

These verses clearly illustrate that Allah (SWT) (s.w.t) has termed 
falsehood equal to the worship of idols, and that lying dispels faith 
from the hearts and a liar will not be entitled to guidance and there 
will remain very scant chance of his reform. It is evident that when 
there is no chance of reform, the person goes wayward and his 
hereafter will not be good.

Falsehood in The Light of The Tradi-
tions Of The Infallibles (A.S)

The Prophet (s.a) and the Imams (a.s) have, from time to time, 
informed people about the dire consequences of telling lies. We 
mention some of these narrations.
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• The Prophet (s.a) has said: “Lying excessively eradicates one’s 
faith.”

• The Prophet (s.a) also said: “Beware of lying, for it distances one 
from faith.” Kanz al Amal, Vol: 3, Page: 620, Hadith: 8206

• Imam Ali (a.s) has said: “Stay aloof from lying because it 
distances you from faith.  A truthful person stands on the shore 
of respect and nobility and the liar on the brink of disrespect and 
perdition.” Bihar Al Anwar, Vol: 77, Ch: 14, Hadith: 12

• Imam Mohammed Baqir (a.s) has said: “Lying is the destructor 
of faith.” ---Usool e Kaafi, Vol: 3, Page: 339, Hadith: 4

This means that falsehood is the antithesis of faith. This is the 
reason that momins generally don’t make access to falsehood. If 
inadvertently they make some such utterance, they feel sorry about 
it. Therefore, a person who is a compulsive liar, and repeatedly 
uses falsehood, he should think of examining his faith.

“Imam Jafar Sadiq (a.s)’s companion, Hassan bin Mahboob, says 
“One day I went to the Imam (upon whom be peace) and asked, ‘Can a 
believer be stingy?’ The Imam (a.s) said, ‘Yes.’ I asked, ‘Can he be a liar?’ 
The Imam (a.s) replied, ‘No, can he be one who breaches trust.’ Then the 
Imam (a.s) added, ‘A believer may possess any other trait but he will 
never lie nor will he ever breach a trust.” ---Bihar al Anwar, Vol: 75, Ch: 
58, Hadith: 11

Some of the traditions indicate that the waywardness and 
humiliation of a person commences with utterance of lies. We are 
quoting two such traditions. 

The Prophet (s.a) has said: “Lying leads one towards vices and vices 
lead one to Hell.” ---Bihar Al Anwar, Vol: 72, Ch: 114, Hadith: 48

Imam Hassan Askari (a.s) has said: “All vices have been placed in 
one house, the key of which is lying.” ---Bihar Al Anwar, Vol: 72, Ch: 114, 
Hadith: 48

In some traditions, falsehood is termed as the vilest and worst 
immoral trait. Following are a few sayings of Imam Ali (a.s):

• “Safeguard yourself against lying for it is [indeed] the lowest of 
vices and a form of lowliness.” ---Bihar Al Anwar, Vol: 78, Ch: 16, 
Hadith: 157

• “The worst moral vice is lying and hypocrisy.” ---Gharar Al Hakm, 
Vol: 4, Page: 166
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• “There is no trait worse than lying.”---Gharar Al Hakm, Vol: 6, 
Page 380

• “Truth is trustworthiness and lying is breach of trust.” ---Bihar Al 
Anwar, Vol: 69, Ch: 38, Hadith: 35 

• “The worst utterance is lying.” ---Nahj al Balagha, Sermon, 84
• “The sign of faith is choosing to utter the truth when it harms you, 

over lying when it benefits you.” Nahj al Balagha, Kalimat Qasa 
458

The Prophet (s.a) has said: “It is indeed a great betrayal, to say 
something to a brother of yours and he believes it while what you have 
told him is [in fact] a lie.” ---Kanz Al Amal, Vol:3, Page: 620, Hadith: 8210

The Prophet (s.a) also said: “The grandest of [manifestation] vice is 
a lying tongue.” ---Bihar Al Anwar, Vol, 21 P: 210, Ch: 29

Imam Jafar Sadiq (a.s) has said: “A person of intellect never lies even 
if it is in his benefit.” ---Usool e Kaafi, Vol: 1, Page: 17

Truthfulness in The Light of Quran & Traditions
Now we know fully well how bad falsehood is in the view of 

Islamic Shariah and its harmful effects on the society in general. 
Therefore, we shall now discuss Islamic views on the greatness and 
felicity of truthfulness. 

Allah (SWT) exhorts people to seek the company of truthful 
ones as the Quran says , “O you who have faith! Be wary of Allah (SWT) 
and be with the truthful!” ---Surat Al Tawbah, 9:119

In another verse, Allah (SWT) has given this message to the 
truthful ones, “Allah (SWT) will say, ‘This day truthfulness shall benefit 
the truthful. For them there will be gardens with streams running in them, 
to remain in them forever. Allah (SWT) is pleased with them and they are 
pleased with Him! That is the great success’” ---Surat Al Maidah, 5:120

The Prophet (s.a) has said: “The closest person from amongst you on 
the Day of Reckoning will be the person who is most truthful.” ---Bihar Al 
Anwar, Vol: 74, Ch: 7, Page: 152

Imam Ali (a.s) has said: “Truth is the brother of justice.” –Gharar 
Al Hakm, P:217. Imam Jafar Sadiq (a.s) has said: “God hasn’t sent any 
prophet but with truthfulness and trustworthiness.” ---Usool e Kaafi, Vol: 
2, Page: 104
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Permissible Falsehoods
Although falsehood is an undesirable and mean trait, but, in 

times of certain situations, Islam has permitted it.
Compulsive Situations: When it becomes a matter of life and 

death and there is no way other than access to falsehood, Islam 
permits it as the Holy Quran says: “…..Barring someone who is 
compelled while his heart is at rest in faith—” ---Surat Al Nahl, 
16:106

This verse was revealed when the Prophet’s (s.a) great 
companion, Ammar Yassir (r.a) was tortured badly by the infidels 
of Qureish and to save his life he, perforce, uttered word of 
infidelity because in extremely oppressive circumstances haram 
things too are rendered legitimate. Imam Jafar  Sadiq(a.s) has said: 
“God has not forbidden anything but made permissible for he who has no 
other choice but to perform it (i.e. compelled).” ---Fusool al Mahimma, 
Page: 408

Note: But it must be remembered that only such compulsions 
and helplessness make haram to halal which is a compulsion in the 
view of Shariah ---Translators Maulana Kumail Asghar Zaidi and 
Maulana Ridwan Hyder.

Therefore, when a person’s life, property, respect and honor are 
at risk because of telling a truth he may make access to falsehood 
to save himself.

Truce Or Treaty:  If one has to make access falsehood to effect 
a truce between contending parties, one may use it. If sticking to 
the truth increases enmity between the opponents, it is haram,  
as the Prophet (s.a) had told Imam Ali (a.s): “O Ali! God likes lying 
when it is employed as a means for reconciliation between people 
and detests truth which creates evil.” ---Bihar Al Anwar, Vol: 78, 
Page: 356, Ch: 10

Martial Strategy: Among the martial strategies, the strategy 
which has been approved by Islam is to keep the enemy strategically 
confused, and thus weaken his resolve and preparedness. For this 
purpose, falsehood is permissible. Prophet (SA) has said to Imam 
Ali (a.s ): “Deception is permissible in war.” ---Bihar Al Anwar, Vol: 
68, Page: 8, Ch: 60
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Telling Lies In Jest: Many people tell lies as an act of jesting. 
When asked why they do it, they say that it was just a matter of 
joking. Therefore, such persons should remember that mere jesting 
and joking wouldn’t negate the seriousness of falsehoods as the 
Prophet (s.a) has said: “Falsehood is neither good in seriousness, 
nor in jest.” ---Bihar Al Anwar, Vol: 69, Page: 235, Ch: 114

The Prophet (s.a) also said: “Woe unto him who utilizes falsity during 
conversations in order to bring about laughter. Woe unto him, Woe unto 
him.” ---Bihar Al Anwar, Vol: 69, Page: 235, Ch: 114

Imam Mohammed Baqir (a.s) says: “My revered father said many a 
time, ‘Abstain from every falsehood, be it minor or major; seriously or in 
jest.” ---Previous reference

Being Ambiguous (Tauria): Tauria is a word that is ambiguous 
when the one who says it takes one meaning and the listener 
understands another meaning. Tauria, in fact, isn’t a falsehood but 
the listener takes a different purport. Therefore, in circumstances 
where a person doesn’t wish to tell the truth and also wishes to 
avoid uttering a falsehood, he makes access to Tauria. For instance, 
if a person inquiries about another person and we don’t wish to 
give him the factual information, we might make access to Tauria 
saying, ‘I had seen him in the mosque.’ The inquirer might think 
that he had seen him in the mosque a short while ago and in fact 
it had happened more than a week ago. Therefore, the inquirer 
might even go to the mosque to look for the person.

Summary
Falsehood is a major sin. Since it is easy to do, people make 

access to this bad practice. Falsehood leaves very harmful effects 
in society because it creates doubts and unwarranted suspicion in 
the minds of people. Therefore, Islam has termed falsehood as the 
worst social evil.

Questions
1. Define falsehood.
2. Why is falsehood a problem?
3. What does Shariah say about the liars?
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4. What do the traditions say about falsehoods?
5. In what circumstances uttering falsehoods is permissible?
6. Can falsehoods be used in sheer jest?
7. What is the meaning of Tauria—give an example?
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Lesson Thirty: Epilogue- 
Summary of Our Discussions

In the previous 29 lessons, you must have comprehended 
well what Islam teaches us. It teaches us that when a person 
wishes to reach the peak of success, it is necessary for him to 

take good care of the mutual rights of people in the society. 
We also are aware that, no other human beings, other than the 

Infallibles (a.s) are safe from faults and from going astray. Therefore, 
for reaching the pinnacle of material and spiritual progress, every 
individual requires the support of others. One cannot achieve 
everything alone and needs intellectual and practical support of 
others to be successful. We also know that, on one hand a person 
needs funds for the requirements of livelihood for which he has to 
struggle and on the other hand he needs the earnest support and 
love of others. And this he cannot achieve by himself.

When we take stock of the current conditions of the world, we 
find that the muslims are persecuted in many parts of the world 
and therefore, they must strengthen their unity and stand like a 
wall of steel to face the opponents. 

The Prophet (s.a) has said: “muslims are a united force against all 
their enemies,” ---Bihar Al Anwar, Vol: 58, Page: 150

It is certain that, when people have one voice, they turn into a 
big force. But if dissensions arise, their strength evaporates. This 
is the reason that Allah (SWT) has warned the muslims against 
dissensions and enmity: “And obey Allah (SWT) and the Apostle, and 
do not dispute, or you will lose heart and your power will be gone. And be 
patient; indeed Allah (SWT) is with the patient!”---Surat Al Anfal, 8:46

This is the reason why the treacherous people in the world 
create dissensions and conflicts to weaken others and rule over 
them. Allah (SWT) says about this:

“Indeed Pharoah tyrannized over the land, reducing the people to 
factions, abusing one group of them…..”---Surat Al Qasas, 28:4



And thus when dissensions arise in a people and they get divided 
into factions, their voice automatically weakens and it becomes 
easier to crush them and rule over them. This is the reason that 
Quran has warned the muslims against in-fighting and conflicts 
amongst themselves and referred to it as the work of Satan. Quran 
says: “Indeed Satan seeks to cast enmity and hatred among you…..”---
Surat Al Maidah, 5:91

But unity, concord and togetherness, make a nation powerful. 
Imam Ali (a.s) has said: “Never has a nation arose united on one call 
but that its affairs and foundations became firm.”---Bihar Al Anwar, Vol: 
2, page: 403 

This is the reason that the Imam (a.s) reflected on the peoples 
who lived in the past in his very famous sermon—Khutba e Qasea-
--exhorting people to ponder over their experiences. For further 
clarification we give here a transcript of a part of the sermon: “…..
You should also fear what calamities befell peoples before you on account 
of their evil deeds and detestable actions. Remember, during good or bad 
circumstances, what happened to them, and be cautious that you should 
not be like them. After you have thought over both the conditions of these 
people attach yourself to everything with which their position became 
honorable, on account of which, the enemies remained away from them, 
through which safety spread over them, by reason of which riches bowed 
before them and as a result of which distinction connected itself with 
their rope. These things were abstention from division, sticking to unity, 
calling each other to it and advising each other about it. You should avoid 
everything which broke their backbone and weakened their power such as 
malice in the hearts, hatred in the chests, turning away (from each other’s 
help) and holding off hands from one another’s assistance. Think about the 
condition of the people from among believers who passed before you. What 
distresses and trials they were in! Were they not the most overburdened 
among all the people and in the most straitened circumstances in the whole 
world? The Pharaohs took them as slaves. They inflicted on them the worst 
punishments and bitter sufferings. They continuously remained in this 
state of ruinous disgrace and severe subjugation. They found no method 
for escape and no way for protection. Till when Allah (SWT), the Glorified, 
noticed that they were enduring troubles in His love and bearing distresses 
out of fear for Him, He provided escape from the distress of trials. So, He 
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changed their disgrace into honor and fear into safety. Consequently, they 
became ruling kings and conspicuous leaders and Allah (SWT)’s favors over 
them reached limits to which their own wishes had not reached. Look, how 
they were when their groups were united, their views were unanimous, 
their hearts were moderate, their hands used to help one another, their 
swords were intended for assisting one another, their eyes were sharp and 
their aims were the same. Did they not become masters of the corners of 
the earth and rulers over the neck of all the worlds? Thereafter, also see 
what happened to them towards the end when division overtook them, 
unity became fractured, and differences arose between their words and 
their hearts. They divided into various groups and were scattered fighting 
among themselves. Then Allah (SWT) took away from them the apparel 
of His honor and deprived them of the prosperity produced by His favors. 
Only their stories have remained among you for the guidance of those who 
may learn the lesson from them.” ---KHUTBA E QASEA--Nahj al Balagha, 
Sermon 192

From this eloquent sermon of Amir al Momineen (a.s) we 
understand, that the secret of the progress of every society is 
unity and harmony and the main cause of their downfall is dissent, 
schisms and mutual conflicts. This is the reason that during the 
time of the Prophet (s.a) the muslims were sticklers after the 
Islamic Norms and were on a high moral pedestal. Therefore, they 
were the best of friends, generous and a wall of steel against their 
enemies and adversaries. During that period the Islamic Society 
was at the pinnacle of progress and an example for the other 
nations in the world. About this aspect Allah (SWT) points in these 
verses of the Holy Quran: “Thus, We have made you a middle nation, 
that you may be witnesses to the people, and that the Apostle may be a 
witness to you.” ---Surat Al Baqarah, 2: 143

At another place the Holy Quran says: “You are the best nation 
(ever) brought forth for mankind: you bid what is right and forbid what is 
wrong,…”---Surat Al e Imran, 3: 110

High morals and habits of the people of a society only make it a 
role model for other societies as it is said in a tradition saying, “Be 
examples to people by means other than your tongues”—Bihar Al Anwar, 
Vol: 67, Page: 309. If actions are not present words do not have any 
impact or effect. Hence, if we want the Islamic values to spread 
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and proliferate, it is important that we adorn ourselves with the 
Islamic Norms that our morals are purely Islamic and molded in 
the divine spirit. Only then can we become an example for the 
other peoples in the world and attract them to Islam and its values.

Therefore, it is a duty of every muslim to follow Islamic morals 
in its entirety so that Islam is respected and visible and the 
enemies are in awe of its presence. Allah (SWT) has mandated us to 
be united and warned against conflicts and dissensions. Therefore, 
we can say that there are three basic purposes of the Aaadab e 
Islami (Islamic Etiquettes):

1. Promoting unity and brotherhood among the muslims 
elevating their society to a higher pedestal.

2. Inviting others, nations to Islam by setting example before 
them with our exemplary morals.

3. Cooperating with one another to help achieve worldly success 
and an eternal success in Hereafter.

These aims could be achieved only when the rights of each other 
are respected and brotherhood exists between muslims and they 
actively participate on every occasion of happiness and sorrow.
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